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Worshipping-Experience as the heart of Lutheran Thelogy
Jens Wolff
Abstract

In a work with the title: “German Mass and OrdeiSefrvice,” published
in 1526 Luther emphasizes the universal and thérggent dimension of the
Word of God. The paper asserts that this has irapbinplications concerning
Luther’s view of cultures. The paper analyses biscept of worship and its
actual meaning in terms of an intercultural appho@dthough Luther does not
use the term “intercultural,” he develops a hightgrcultural vision of worship
which often has been overlooked by Reformation lseckbip. The paper shows
the tight connection between Luther’s theologibatking and his concept of
culture. In this respect the paper offers a tramsétive perspective on Luther’s
theology and its concrete practices today.

1. What does “intercultural” mean?

Many disciplines at universities around the wontdvadays are concerned
with cultural or intercultural studiésAlmost since the beginning of European
thinking the question of nature, and in particlhaman nature, was connected
with the problem of cultufe In this respect, current historical research shesv
light upon intercultural aspects of Lutheran thegglo One of the latest
publications on the subject situates the reforndgrtin Luther, “between
cultures.® Not only Luther, but also the Wittenberg Reforroatiwith its
institutional developments and its internationdéets certainly became an event
of global significance with a strong sense of déedization. Both Luther and his
theology and its ecclesiastical implications aikk strongly present among other
denominations throughout the world. As you all knthere are currently some
140 Lutheran churches around the world in thousasfdsongregations in 79
countries with 68 million Christians — understamgthemselves in continuity and
sometimes also in discontinuity to the WittenbesjdRmation.

L ALEIDA AssMANN: Interkulturelle Ubersetzung — Grenze, Chancergrigm, in: ALOIS
HAHN / NORBERTH. PLATZ (hg.), Interkulturalitat als neues Paradigma, iTt@99, 65-71. —
Thanks to Martha Stortz for correcting the paper.

2 Interculturality again became an important subjentng the Age of Enlightenment, cf.
for example KocH, MANFRED: Der MafRstab der Kulturen. Uberlegungen zu Gesthiand
Gegenwart interkultureller Literaturwissenschafo(paratistik und interkulturelle Germanistik),
in: Sprache und Literatur, Heft 70, 23. Jg (1993)29. — Also before the 18th century there was a
strong interest in other cultures, cfLRBRT DAPPER(1636-1689): Die Unbekante Neue Welt/ oder
Beschreibung des Welt-teils Amerika, und des Suddea: Darinnen vom Uhrsprunge der
Ameriker und Sudlander/ und von den gedenckwirdiReysen der Europer darnach zu. Wie
auch Von derselben Festen Landern/ Inseln/ StaBestungen/ Dorfern ... und so wohl alten als
neuen Kriegen/ ausfuhrlich gehandelt wird; Durcld darch mit vielen nach dem Leben in
Ameriken selbst entworfenen Abbildungen gezierehsferdam 1673. - Der Text wurde Ubersetzt
von OHANN CHRISTOPHBEER (1638-1712).

% HANS MEDICK / PEERSCHMIDT (hg.): Luther zwischen den Kulturen. Zeitgenosskafic
— Weltwirkung, Géttingen 2004.



But one has to keep in mind that this ubiquitousspnce of Lutheran
churches around the world in modern times aroussu the minuteness of the
beginnings of the Reformation: the new discoveryhef Word of God when an
unknown monk and young professor read and intexgrétte bible together with a
few students. It is simply not true, that theseiti@iggs already were “a moment
of world history” as Reformation scholarsfipn the historicist tradition of
Leopold von Ranke and Gerhard Ritter pointed otis Btatic and nationalist
perspective which identifies regional German histonvith world history
underestimates that the effects of the Wittenbeefpfnation were only later
either realized or transformed throughout the worlie discovery of the Word of
God also was the discovery that this Word has aolately contingent mode of
realizations. As Luther puts it: “The Word of Gaddamercy are like a travelling
cloudburst which does not return where it has lmree.®. This high contingency
of the Word of God is connected with a universalrads not only to Christians
but to all humankind. This Word itself occurs imaltifunctional or multicultural
way which helps to understand its presence in uanmorld-cultures.

It is my own thesis in this paper that the adafitgtof Lutheran theology
and its transformative and translatidn@haracter is one of the factors that
facilitate the spreading of Lutheran congregatiomsmany different cultures
throughout the world. Therefore the Euro-centricspective on Luther — which
still is very common among church historidghs! may be appropriate for the
sixteenth century. But there are watertight theigligreasons to transform this
limited perspective to a broader view of the postheran history and the
transformations that Lutheran theology underwentvamious regions of the

“BERND MOELLER: Das Beriihmtwerden Luthers (1988), iiers, Luther-Rezeption.
Kirchenhistorische Aufsatze zur Reformationsgedukichg. v. 3HANNES SCHILLING, Géttingen
2001, 15.

® CARL HINRICHS: Rankes Lutherfragment von 1817 und der Urspreimes
universalhistorischen Anschauung, in: FestschiifiGerhard Ritter zu seinem 60. Geburtstag, hg.
V. RICHARD NURNBERGER Tubingen 1950, 299-321.

6Vg|. WA 15; 32,7f (An die Ratsherren aller Stadeutschen Landes; 1524). — Luther
was not the first one to use this metaphor. Heagdnbbread it in the writings of the Reformation
theologian Ulrich Hugwald (1496-1571). — CHHGMAS HOHENBERGER Lutherische
Rechtfertigungslehre in den reformatorischen Flagien der Jahre 1521-1522, Tibingen 1996,
279f.

" The translational character of the Reformatiorptieis rooted in Luthers theology
which develops a lot of translational techniquethmsense of the interpretation of the Holy
Scripture (like figura and imago), se@HANN ANSELM STEIGER FUnf Zentralthemen der
Theologie Luthers und seiner Erben. Communicatimago — Figura — Maria — Exempla, Leiden
2002.

8 It does not make sense to complain about natjmeaéstant views of history and at the
same time to limit the own historical or theolodiuaderstanding through a Euro-centric
perspective, seeQLKER LEPPIN Die Wittenberger Reformation und der Prozess der
Transformation kultureller zu institutionellen Pafaten, SSAW.PH 140/4, Leipzig 2008, 26.
When the author uses the term ,international, laegs prefers an Euro-centric perspective, see
op. cit., 45.



world®.

If the Word of God and mercy are like a travellicigudburst, and if, as
Paul says, God shows no partiality (Rom 2:11% #& igood counsel for Christians
to participate in the ongoing project of “Proviniiag Europe™.

2. Lutheran service

Since | am a pastor and church historian and wnoyedissertation on
Luther's theology of the croSs | would like to discuss the subject of worship by
means of an historical text, at the same time skagcsome systematic thoughts
on the present situation of Lutheran churches withithe world. Since Martha
Ellen Stortz asked me to choose an interculturgragech, together with you |
would like to analyze a text in this respect thather has published in 1526. The
title reads: “German Mass and Order of ServiceThere Luther deliberately
emphasizes thaverybody is in the state of being addressed by God: Christi
and non-Christiansstatus ecclesiasticus). Luther radically points out that an
“order of service” really is not necessary for threes who already are Christians
but for the ones who shall become Christians owoimec even more powerful
Christians (WA 19; 73,14f). And somebody who alge&la Christian, as Luther
with his exaggerating rhetoric underlines, doesnestd Word and Sacrament as a
Christian but as a sinner (WA 19; 73, 15-17).

The aim of an “order of service” is to address mdeach lay Christians
and youth throughout the wolfd It all is for their sake: reading, singing,
preaching, writing and making verses. Ringing a&lldand whistling with all
organs and clinking with everything that can cladko is helpful and productive
(WA 19; 73,22-25%),

To resume this part: Luther stresses two univeaspécts in the ,order of
service“. The first one is the universal aspectamiguage that may reach any
Christian and non-Christian, the second one isitiieersal aspect of music that is
immediately accessible for anybody. Music is ableall people to God with or
without words. The intercultural dynamic of Lutheraith in my opinion depends
highly upon the afore-mentioned theological decisiovhich put music and the
Word of God in the center of the service for thé&esaf young people and

° E. g. Mexiko (=New Spain), Africa (Tansania, Soafhica etc), Asia (India or
Indonesia), Russia, China, Latinamerica (Brasihitéd States etc.

10 See DPESHCHAKRABARTY : Provincializing Europe. Postcolonial Thought and
Historical Difference, Princeton 2000.

™ JENSWOLFF: Metapher und Kreuz. Studien zu Luthers ChristdsBiiibingen 2005.

2 The German title reads: “Deutsche Messe und Omgi@ottesdienst”.

13 Luther apparently not was the first one to empteasiie significance of the lay man, cf.
YVES CONGAR: Der Laie. Entwurf einer Theologie des Laientuf®64. — KAUS SCHREINER
(hg.): Laienfrémmigkeit im Spatmittelalter, Minch&892. — HOMAS KOCK/ RITA

SCHLUSEMANN (hg.): Laienlektire und Buchmarkt im spaten Méttr, Frankfurt 1997.

4 Here Luther usegerba actionis in the present tense.



everyday Christians.

3. Interculturality and Freedom

It is simply astonishing how tightly Luther connedtis liturgical and
homiletical suggestions with his earlier text “TlReeedom of a Christian” (“Von
der Freiheit eines Christenmenschen” 1520), usingew theological and
rhetorical style, beginning with a request: “| wamtask you friendly, also for the
sake of God, that you not make a law out of my orst you ensnare
somebody’s conscience” (WA 19; 72,3-8). Every pheacr pastor shall use the
Christian freedom how, where and whenever he likesher points out that he
does not want to control, to master or to goverybady with laws. The order of
service is free. But at the same time he emphasimgsmost of the people use
Christian liberty only for their own advantage Imatt for the improvement of the
neighbor or for the glory of God. Luther therefamenhis “German Mass and Order
of Service” develops a dialectical concept of ltpewhich has to meet two
criteria. The freedom Luther is in favor of has®the servant of love and of the
neighbor. The effect of a Christian service shawdtl be to make the participants
annoyed about some liturgical or homiletical praetiworshipping is a religious
but also a social practice. Therefore it requirestain social, ethical, and
theological standards.

Luther is in favor of Christian freedom. This isttopic he stresses the
most right at the beginning. He comes to the radicaclusion that any external
order of worshipping has nothing to do with the smance of the believer before
God. But it may be helpful to have a certain orderthe participants in worship.
When for the first time in his text he explicitlgfers to the Bible, Luther uses a
communal “we”. Like Paul he emphasizes the commyumitChristians, that we
all shall seek to “speak the same thing” (1 CorO}L,lLuther combines his
reference to Paul with a second quotation fronBitve, Eph 4,5, that we all have
one baptism, and—as he adaginst the biblical text Eph 4:5 — also one Holy
Supper (WA 19; 72,29-32).

For Luther worshipping which is grounded in theeftem of a Christian
consists of a mixture between uniformity and diitgrsr particularism. He deeply
respects various orders of worship in other coragiegs. Especially where there
already are established good orders of worshippingg not necessary that
everybody accepts and shatiee particular order of the Wittenberg Reformation.
Luther’s distinction between uniformity and diveéysshows a good appreciation
for the diversity of Christian practices. Althoudie does not use the term
.intercultural“, he apparently is capable of pevireg other “cultures” of worship
or cultural practices. He shows a clear sensibilfity the other. The
supplementary, “German Mass and Order of Servits®J demonstrates a critical
self-perception of culture: Germans, Luther writese “wild, raw and ranging
people who only change their manners in case didsigemergency” (WA 19; 75,
18-20). Germans are the true barbarians.

4. Worshipping and multilingualism

Let us now have a closer look to the ,order of merv from the
perspective of a close reading which circles arotinedintercultural question of



languag®. Here Luther apparently uses methods of comparditieraturé® and
comparative hermeneutiés According to Luther it is possible to differenéa
between three types of service: the Latin masstwivias common in the Middle
Ages; second, the vernacular service for all Cianstwho speak the vernacular;
and third, the private service which a family oe ttnes who want to be seriously
Christians celebrate in their houses. It is intiémgsthat the biggest part of the
introduction deals with the question of the Latimgs in relation to masses in
other languages but not with the vernacular seraiethe private service. Luther
surprisingly—almost like nowadays Pope Benedict X¥Ilof the opinion that
nobody should abolish the Latin language from set¥i He demands this not for
nostalgic reasons but again for the sake of thehyaund especially for the
improvement of their education. Deeply rooted ia Humanist tradition, Luther
regrets that in his time Greek and Hebrew are satamnmon as Latin. He also
regrets that, in his opinion, these two languagesat offer as many chants and
music as Latin.

This again means a self-critical perception of dhen humanist tradition
and humanist schooling. The priority of Latin witthe European universities has
led to an almost homogeneous culture. Luther oppasee-dimensional view of
a world centered around one language only becduseview tends to despise
other languagé® The priority of Latin signifies a strong unifortyiwhich not
always is helpful. Luther’'s creative idea, whichrass refreshing consequences

15 In this section | am trying to apply some categ®f Intercultural German Literature
towards Luther's theology. For methodological mftens see WRNERNELL: Interkulturelle
Lekturen — interkulturelle Komparatistik. Verstehemd Anerkennen, Grenzerkundungen im
Medium der Literatur, in: BRNDKIEFER/ WERNERNELL (hg.), Das Gedachtnis der Schrift.
Perspektiven der Komparatistik, Wiesbaden 2005; 1128, — NORBERTMECKLENBURG:
Interkulturelle Literaturwissenschaft, inL&is WIERLACHER/ ANDREA BOGNER (hg.), Handbuch
interkulturelle Germanistik, Stuttgart 2003, 43343 NORBERTMECKLENBURG (hg.): Uber
kulturelle und poetische Alteritat. Kultur- undeliaturtheoretische Grundprobleme einer
interkulturellen Germanistik, in: ¥01S WIERLACHER (hg.), Perspektiven und Verfahren einer
interkulturellen Germanistik. Akten des |. Kongressler Gesellschaft fiir interkulturelle
Germanistik, Miinchen 1987, 563-584.

16 MANFRED SCHMELING: Interpretation und Kulturvergleich. Uberlegungeneiner
komparatistischen Hermeneutik, inEkk DE BERG/ MATTHIAS PRANGEL (hg.), Interpretation
2000. Positionen und Kontroversen. Festschrift 85mGeburtstag von Horst Steinmetz,
Heidelberg 1999, 201-214. — See alsDBGESTEINER: Was ist Komparatistik?, ilmERS, Der
Garten des Archimedes. Essays, Miinchen 1997.

7 see for the theoretical backgroundoMas GOLLER: Kulturverstehen. Grundprobleme
einer epistemologischen Theorie der Kulturalitéd des kulturellen Erkennens, Wirzburg 2000. —
PETERZIMA: Komparatistik als Metatheorie. Zur interkultuegllund interdisziplindren
Perspektive der Vergleichenden LiteraturwissenschafLuTz DANNEBERG/ FRIEDRICH
VOLLHARDT (hg.), Wie international ist die Literaturwissehaft? Methoden- und
Theoriediskussion in den Literaturwissenschafteittukelle Besonderheiten und interkultureller
Austausch am Beispiel des Interpretationsproblet@5d-1990), Stuttgart 1996, 532-549.

'8 The problem of the Latin mass Luther already dised in ,Formula missae“ (cf. WA
12; 197ff). Although he is highly in favor of themacular, he repeats his opinion in 1528, see
Enders 6, 266 (de Wette 3,294).

OWA 19; 74, 10f: ,Ich halte es gar nicht mit dendi® nur auff eyne sprache sich so gar
geben und alle anderen verachten®.



for worshipping, runs as follows: Sunday we showétebrate the service in four
languages: in German, Latin, Greek, Hebrew (WA 4®fj. Again, this
multilingual plan is both educational and practicd well as theological. Luther
confesses: “I want to educate young people whabeaof use to Christ in foreign
countries and talk to the people” (WA 19; 74,11-18glways is a problem if a
community is isolated because of their languagecoAding to Luther this also
means a captivity of their faif}. The limits of my language always are the limits
of my world.

But again, it is a genuine theological argument tha Holy Spirit in the
beginning did not wait until everybody came to $atam to learn Hebrew, but
the Holy Sprit gave a plurality of languages foegwhing that the apostles could
preach wherever they were sent. Nowadays it isnevend that young people
learn many languages because nobody knows how @bdegd them in their
lifetime. Although Luther often was criticized féiis nationalistic views (often
rightly!), here his argument is not ethnoceritriout multilingual. He knew four
languages and almost daily worked with all of théknd he was of the opinion
that multilingual knowledge improves the communmaif the Word of God.

In my opinion, already the title “German Mass andi€ of Service”
suggests a certain bipolarity: worship implies #atrenship to a particular
community. Therefore Luther stresses the relatmm tparticular language: the
vernacular, in this case the German language. ©mttiier hand, he thinks about
the mass in a more general sense, which is impli¢kde second part of the title:
“Order of Service” has at first glance no speciiima of a certain community or a
certain language.

5. Places of worship and children of God
a) Places of worship

“Order of Service” not only offers a detailed pfan the liturgy (inclusive
of the Lord’s Supper), music and preaching on Swridathe everyday Christian
but also considers other places of worship. Fasthomly is practiced publicly in
the Sunday service. The ones who seriously wabet€hristians have to gather
in their houses for praying, reading, baptizingelebrating the Lord’s Supper.

At first glance, Luther’s suggestions here are \eaytious. Again, nobody
can command the people to gather in their housesdoship. If there were more
people who wanted to be serious Christians it wéeleasy to make an order for
private gatherings. But since there is at preselaick of such people, it is not

2L |uther here uses the example of the Valdenseshemia, although this judgement
itself seems a stereotype of Luther because thatgih in Bohemia was characterized through a
multilingual situation, cf. HKAMINSKY : A History of the Hussite Revolution, 1967. - @hout
stereotype and prejudicesiR4 FLORACK: Stereoptypenforschung als Baustein zu einer
interkulturellen Literaturwissenschaft, in: AkteesdX. Internationalen Germanistenkongresses
Wien 2000 ,Zeitenwende - Die Germanistik auf demgWem 20. ins 21. Jahrhundert”, hg. v.
Peter Wiesinger, Bern 2003, 37-42.

2 MANFRED BROCKER/ HEINO HEINRICH NAU (hg.): Ethnozentrismus. Méglichkeiten
und Grenzen des interkulturellen Dialogs, Darmsi£d7.



necessary to establish an order.

Luther stresses the tight connection between pus#iwice and private
houses. He suggests that the catechism shouldheith between the public and
the private sphere. The church like the home isaaning place. Years before
publishing the catechisfi, Luther is here already developing the idea of an
elementary teaching in the church and in the horh&lwwould include the
Apostle’s Creed, the Ten Commandments and the &oRfayer. Although
nowadays it might seem that Luther expects too nuidamilies and especially
of fathers who were to be in charge of the religieducation of their children, he
cleverly reflects upon the fundamentals of thehfaithich would be useful for
children and parents.

b) The Children of God

They should learn and understand the gospel “by heart.” The
memorization that was common in Latin elementahosting is the best way of
internalization. Luther is of the opinion that teeare too many things written in
books but not in the heart. The biblical messageists only of the two elements:
faith and love (again this is like the end of ,TlReeedom of a Christian®). You
can keep it with you like two sacks: the sack afhfand the sack of love. The
sack of faith has to little bags in it: in the fitstle bag we put our conviction that
we are all sinners. In the second little bag we quut conviction that we are all
redeemed through Jesus Christ.

The sack of love also has two little bags in itthe first one we put the
part that we should be the servant to our neighkalesus was our servant. In the
second little bag we put the other part that assBtans we suffer and experience
evil®®. One can play the game with the two sacks of laweé faith with coins.
Then it is even easier to understand. Coins carbelee faith and love. Luther
admonishes that nobody should despise this gaméttler children. When he
wanted to bring up human beings, Christ had to imeca human being himself.
The idea of condescendence is fundamental for dineept of education. If we
want to raise our children we have to become Iti&len too.

6. Summary

a) As | tried to show, understanding worship as hieart of Lutheran
theology is not only limited to the Sunday serviceSunday school but is a daily
event. In this understanding of worship theologg k@ start with the weakest,
with children.

The order of service is made not only for adultsarining, experiencing
and living one’s own faith ideally begins duringashild. This is the time where
basic confidenceUrvertrauen) develops which cannot be overwhelmed by the

2t is an underestimation if one thinks that Lutbegan to develop his idea of the
catechism only after and during the visitation 528/29, cf. ABRECHTBEUTEL: ,Gott furchten
und lieben”. Zur Entstehungsgeschichte der lutbbas Katechismusformel, iDERS,
Protestantische Konkretionen. Studien zur Kircheobehte, Tubingen 1998, 57.

24 \WA 19; 77,15-22.



forces of evil. Understanding oneself as a childGafd or better, experiencing
oneself as a child of God in daily life or on Suyglaadults learn together with
children. Childhood functions as a model of beilase to God at a time of life
when there are no intellectual or cognitive basrigrhich prevent the normal
“grown-up” person from believing. To me this is arciting insight into the
structure of faith as it is already developed i@ @ld Testament. Apart from few
theologians, e.g., Dietrich Bonhoeffer and otfrerghis central element of
Lutheran theology has not entered in the currescudision of systematic
theology.

The high value placed on memorization helps thé&dem of God know
and believe in the gospel “by heart.” This Engkstpression which does not exist
in German depicts the affective relation and idematiion of believers with the
Gospel. In its affective and emotional dimensitwe, heart of the believer clinging
to the Word of God, whether communicated througbtiben, the Lord’s Supper,
or music, is the centre of worship.

b) Becoming a Christian is like learning a new larggiaThe believer
must practice learning the new language daily. &loee it is important not to
limit the service of God to Sunday liturgy. The Wddife shall be service.
Therefore Luther not only offers detailed plans $unday liturgy, but he also has
distinct ideas about how to spent the rest of teeknand how to make one’s own
life into the life of a Christian.

As the beginning of the week, Sunday is just treyale to the rest of the
week. On Monday and Tuesday there should be re&ihd of catechism;
Wednesday, a chapter of St. Matthew, e.g., the &2won the Mount. The gospel
of St. John has its own day on Saturday. On Thyradd Friday one should read
the pastoral epistles of the New Testament.

c) The service on Sunday itself is a particularlyriotitural event. Luther
encourages us to notice and to experience this @pgn ears and hearts. The
Sunday service already consists of a large numbe&omponents which come
from different cultures. The “Kyrie Eleison” whicke sing in the liturgy
originates from Greek culture, every "Hallelulaaisevitalization of the Hebrew,
the Prophets in the Old Testament, especially hsaleady preach the universal
meaning of the Word of God. And if we remember RenPilate in the New
Testament we get a deep insight into Roman Culture.

Prerequisite to recognizing and experiencing theraultural meaning and
effect within our communities is the intercultuemd truly universal meaning of
the gospel. Not only the communication of the Gospself along with
sacraments of baptism and the Lord’s Supper botthks various chapters of the
Bible feature a huge amount of intercultural exgrece when paganism and
Christianity, Jewish theology and Pauline thougad lone of the most thrilling
encounters of world history.

You can call Luther’s dealing with these traditidimgercultural,” since he

%5 Cf. MARCIA BUNGE (ed.): The Child in Christian thought, Grand Rap2®00.



not only lived and worked between different langegmgnd religious cultures but
also was inspired by them when working on his tbgpl Although for most of

his life he stayed in a small city somewhere inr@ary, his Wittenberg sojourn
must be characterized as at least a bilingual tstuavith German and Latin — in
addition to the biblical worlds of Greek and Hebreultures. These were all
important in orienting Luther’s theological thinkin

| frankly admit that Luther often was very patr@tnot interculturally but
regionally orientated. But living and speaking inah least a bilingual and
multicentric situation meant that he was not simfaihnocentric.” Certainly he
was “ethnocentric™ in the sense that his motheguenhis own language, would
serve best for his own people to understand thexaamcation of law and gospel.
This Protestant idea was directed toward the gdatieopeople, and it was not
meant to colonize them through a homogeneous lgjegua this point, Luther
could not foresee that there would be one day ldthdran churches in 79
countries with 68 million Christians.

In my opinion, the rhetorical and theological intgpn of the voice of the
other into Luther’s theological concept of worshias one of the factors that
made the broad spread of the Reformation movemessilgle. These basic
elements of Luther’'s worship experience should bet gambled away. The
integration of that intercultural approach into dlogical education is highly
necessary. At least in a lot of German universitlds has not yet fully been
realized.

Are ,intercultural approaches” not a necessity inald faced with
fundamentalist movements throughout the wirlchany of them, as Martin
Marty stresses, inspired by Christiaﬁfﬁyl am convinced that you cannot do
without these basics of an intercultural approach pluralistic and multireligious
world®®, God wants, as the prophet Ezekiel points out,ahg@eople should come
to the recognition of truth: ,Have | any pleasunghe death of the wicked, says
the Lord God, and not rather that they should from their ways and live?” (Ez.
18,23). This prophecy makes the Word of God intiauly global event which
undermines borders that still divide Christiafilteligiously, economically,

26 MARTIN E.MARTY / R. ScoTTAPPLEBY (hg.): Herausforderung Fundamentalismus.
Radikale Christen, Moslem und Juden im Kampf getieiModerne, Frankfurt / New York 1996.

" Here | cannot discuss detailed Luther’s relatimmards other religions, Se@HANNES
EHMANN: Luther, Turken und Islam. Eine Untersuchung zuirk&n- und Islambild Martin
Luthers (1515-1546), Gutersloh 2008.

28 |n this paper | can not deal with the questioimtéreligious understanding, see
NOTGERSLENCZKA: Die Theologie Luthers angesichts des religioderaiismus und des
interreligiosen Dialogs, in:EEDRICHOTTO SCHARBAU (hg.), Christus bekennen,
Verdffentlichungen der Luther-Akademie SondershatRatzeburg e. V., Bd. 1, Erlangen 2004,
33-54.

29 Cf. IRGENSTREEK: Kulturelle Codes und ethnische Grenzen. Drei Tieediiber
Fehlschlage in der interethnischen Kommunikation,JoCHEN REHBEIN (hg.), Interkulturelle
Kommunikation, Tubingen 1985, 103-120. e#2RTWEIMANN: Reprasentation und Alteritat
diesseits/jenseits der Moderne, iERS / SABINE ZIMMERMANN (hg.), Rander der Moderne.
Reprasentation und Alteritat im (post)kolonialeskirs, Frankfurt am Main 1997, 7-43. — The



anthropologically, and sociafly But truly understood, the prophetic Word of
God truly has a certain dynamic qualityin sum: The Word of God itself has a
transcultural meanirig It always is able to cross borders.

Two questions for group discussion

1) Are there any intercultural experiences withim communities which
we could share together? 2) Do you think it is camity-orientated and realistic
to connect religion and education?

struggling for identity also concerns Lutheran camnities, see KREN L. BLOOMQUIST ON
BEHALF OF THELUTHERAN WORLD FEDERATION (ed.): Identity, Survival, Withess. Reconfiguring
theological agendas, Geneva 2008.

%0 Therefore in theology similar problems arouse Wwhian be compared with the
problems of other disciplines, sendsRIESZ Weltliteratur zwischen ,Erster” und ,Dritter”
Welt. Die Verantwortung der vergleichenden Literatissenschaft (Komparatistik) heute,
Zeitschrift fur Kulturaustausch 33 (1983), 140-148.

%1 The word of God does not allow the abuse of refigh political situations. Modern
African history often has a religious basis forifichl practice, cf. 8EPHENELLIS / GERRIE TER
HAAR: Worlds of Power: Religious Thought and PolitiPactice in Africa, 2004.

32 See WLFGANG WELSCH Transkulturalitat. Lebensformen nach der Auflégdier
Kulturen, Information Philosophie 2 (1992), 5-20Also DerS: Vernunft. Die zeitgendssische
Vernunftkritik und das Konzept der transversalemnvaft, Frankfurt am Main 1996.



