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A Narrative Approach to God and Mammon (Mt 6:19-34)and
its relevance to the Batak Lutheran Churches in Indnesia

Batara Sihombing

Interpreting the Bible from narrative criticismirgcreasingly popular in Asia
and especially in Indonesia since the method wasduaced around 15 years ago.
Many our theological students choose the narragipproach when they do their
biblical interpretation, and particularly when theyite their thesis. They feel more
comfortable reading the story of the Bible in araive way. In my opinion, there are
several reasons behind this choice. Being Indongs@éple who live in Indonesia,
their cultural values such as narrative, circulapiral logic, and story-teller
communication can be useful or applicable in nareatriticism. This method, for
example, looks at the Gospel of Matthew as theysibout Jesus. Apart from that, it
deals more explicitly with literary concerns, whilgaditional approaches to
Matthelegs gospel have sought to answer historical theological questions about
the book

In this paper, Matthew 6:19-34 that points outitheconcilability of God with
mammon will be approached from the standpoint wrdiry criticism or narrative
criticism? The term ‘literary criticism’ refers to literaryuslies of the gospels which
utilize the work of modern literary theorists. lbreentrates on the text as it now
stands and the responses of readers whether amgienbderrf. After that, the
summary of the approach will be used to highligte fight of the Batak Lutheran
Churches in Indonesia against corruption. Finayeral conclusions will be drawn
from what has been discussed.

A. The Plot and Subplot of Matthew’s Gospel

In narrative criticism we need to decide the plod &ubplots of Matthew’s
Gospel Richard A. Edwardsin his book Matthew’s Story of Jespygegards the plot

! New Testament lecturer at Abdi Sabda Theological Seminaviedan, Indonesia.

2 Mark A. PowellWhat is Narrative Criticisi, 6-10; ‘Narrative-Critical,’ 10-13, explains the
distinction between historical criticism and narrativeiggtn. He notes four matters: redactor-narrator,
community-implied reader, structure-plot, and people-chamacte

3 Mark A. Powell, What is Narrative Criticism{GBS; Minneapolis: Fortress Press, 1990),
11-22, 6, delineates several types of literary criticistnucturalist, rhetorical, reader-response, and
narrative. Janice C. Andersodatthew’s Narrative Web. Over, and Over, and OveriAgaSNTSS
91; Sheffield: JSOT Press, 1994), 26.

4 Graham N. StantonA Gospel 58. Mark A. Powell, ‘Toward a Narrative-Critical
Understanding of Matthew,” inGospel Interpretation. Narrative-Critical and Social-Scientific
Approachegqed. Jack D. Kingsbury; Harrisburg: Trinity Press Intaomatl, 1997), 9-15, explains that
narrative criticism regards the Gospel of Matthew asry &bout Jesus.

® Both redaction criticism and narrative criticism arterested in the structure of Matthew’s
Gospel. While redaction critics focus on Matthew’s compasiti structure, narrative critics focused
on its plot structure. Narrative critics discern in hitw story that Matthew tells unfolds for the reader.



as referring to the sequence of episodes that cemi® narrative as a whole. The
description of Matthew’s plot involves a cumulat&ecount of the story that unfolds
as the narrative is read from its beginning. Edwdnadds that the plot of Matthew’s
gospel is basically the story of the narrative’siimaharacter, Jesus, whose
movements we follow from his birth to his death d®yond. This plot demonstrates
that Matthew’s narrative makes sense as a compsetemwhole. Accordingly,
Matthew’s story is divided into sections which shibbe seen as basic segments or
moments in the continuing narration.

Mt 1:1-4:22: Establishing the framework of the gtor

Mt 4:23-7:29: The demands of the kingdom

Mt 8:1-11:1: The power of the kingdom

Mt 11:2-18:35: The response to the coming of tmgé&om

Mt 19:1-25:46: The message of the kingdom presentdddea
Mt 26:1-28:20: The conflict takes place.

Another version of Matthew’s plot is described bwtiera’ He describes it as
narrative logic, whereas Edwards understandsniastive flow. He says that plot is
an organizing principle which gives logic and meanto disparate events. In line
with this, plot is described as correlative ratthem as simply episodic. That is to say,
events are related to one another in terms of caunseeffect, and it is through
discernment of these causal links that the logithefnarrative is displayed. This also
implies that attention to causality will help ussiee the significance of events in the
light of their results. This understanding has lMdtera to read Matthew’s Gospel
from the end of narrative, not from the beginnisgtas done by Edwards.

The end of Matthew’s gospel reveals the final efféhat is, the authoritative
and risen Jesus commissions those who responanteviih worship and confidence
to take the Gospel to the nations. The developmktite narrative ends with mission
to Gentiles. Now it is the plot of Matthew’s gospleat will explain this development.
The plot of Matthew’s gospel is in the appearanfcéesus the Messiah, which signal
God’s fulfillment of his promises to Israel. Howeyésrael refuses to accept Jesus as
the Messiah. Consequently, the Gospel passes todtens. In the beginning of
Matthew’s narrative, either acceptance or rejectibdesus by Israel seems possible.
In the middle, rejection becomes increasingly pbidaand by the end this response
has become inevitable. Literary theorists obviouslgard causality as a definitive

Further see Mark A. Powell, ‘Narrative-Critical,” 12Zanice C. Andersoriatthew’s Narrative 133-
147; David. B. Howell,Matthew’s Inclusive Story. A Study in the NarrativeeRhc of the First
Gospel(JSNTSS 42; Sheffield: JISOT Press, 1990), 94-114.

® Richard A. Edwarddyiatthew’s Story of Jesy®hiladelphia: Fortress Press, 1985), 9.

" Frank J. Matera, ‘The Plot of Matthew’s Gosp€IBQ 49 (1987): 233-253.



characteristic of plot. Matera outlines the Matthlegospel in six major narrative
blocks®

Mt 1:1-4:11: The coming of the Messiah

Mt :12-11:1: The Messiah’s ministry to Israel

Mt 11:2-16:12: The crisis in the Messiah ministry

Mt 16:13-20:34: The Messiah’s journey to Jerusalem
Mt 21:1-28:15: The Messiah’s death and resurrection
Mt 28:16-20: The great commission

Another suggestion as to the plot of Matthew’s gb$p proposed by Jack D.
Kingsbury? He largely focuses on conflict analysis; althouigl,also pays attention
to temporal sequence and causality. Admittedly,eleenent of conflict is central to
the plot of Matthew’s gospel. Jesus is seen tmbmnflict with Satan, with demons,
with nature, with disease, with various civil autties, with the leaders of Israel, with
his own disciples, and even with himself. Howevtlrese conflicts do not all
contribute equally to the story.

The conflict on which the plot of Matthew's stoyris is that between Jesus
and Israel. According to the narrative, the religideaders of Israel are seen as the
implacable adversaries of Jesus. Another conflluctvis embedded within the plot
of Matthew’s story is the conflict between Jesugd his own disciples. However, this
conflict is of a fundamentally different order thdrat between Jesus and Israel. The
conflict between Jesus and his disciples does mavel from enmity or hostility
toward him, but from their human point of view dadk of faith. This fact shows that
the development of conflict in Matthew’s gospel ggeds along more than one axis.
According to Kingsbury? it implies that Matthew’s plot cannot be descriliederms
of a single correlative chain of events; rathemiist be presented as three separate
story lines; that is, the story of Jesus, the stirysrael’s religious leaders, and the
story of Jesus’ disciples. It is the story of Jethet most strongly influences the
structure and shape of the narrative as a whole.

Mark Allan Powelt* recently discusses the plot and subplot of Matthew
Gospel. He reviews the plot of the Gospel of Matthehich is proposed by Edwards,
Matera, and Kingsbury. According to him, the dgsitons, which are offered by the
three scholars, are different from each other sitocsome extent they base their

8 Frank J. Matera, ‘The Plot of Matthew’s Gospel,’ 24625
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theories on different literary concepts of whatstintes a plot. In addition, PowEll
also criticizes their proposals and offers a maexige formulation about the plot of
Matthew’s Gospel. After a deeper discussion ofttipecs of narrative flow, causality,
and conflict analysis of Matthew's Gospel, Powelbgoses a new description of
Matthew’s plot. He suggests that the narrativehef Gospel of Matthew can be best
understood as embodying one main plot and at teastsub-plots. While the main
plot provides narrative with its most intentionalgic and deepest meaning, the
subplots involve subsidiary developments that elated to the main theme, but that
also have a certain integrity of their own.

The main plot of Matthew’s Gospel is God’s plan @atan’s challeng¥' It
concerns the divine plan by which God’s people Wél saved from their sins. Even
though the story is about Jesus, at its deepest ievs a story about God. The
chronological perspective for the narrative is inoited to the period of Jesus’ life,
but extends backward to creation (Mt19:4,8; 2428:34) and forward to the close of
the age (Mt 13:40,49; 24:3; 28:20) and beyond (MR8&; 25:46). The divine can be
seen from the fact that Jesus is the Son of God1(lB; 3:17). Through his Son,
Jesus, God wants to save people from their sinsl{®lt). However, the reader soon
knows that Satan intends to prevent God’s plan4iit11). Being Son of God, Jesus
iIs tempted to worship Satan rather than God (MtlQP Again, the reader will
understand that the conflict between Jesus and $atctually the conflict between
God and Satan. On the grounds of his being Gog'esentative and supreme agent,
Jesus comes into conflict with Satan. As the stamtinues, indicators of narrative
flow and statements of purpose combine to reveal the divine plan will be carried
out. There are two phases which are met with satasistance. First, Jesus proclaims
the nearness of the rule of heaven and asserthdh@s come to call sinners. Second,
Jesus predicts his passion and states that hehesto give his life as a ransom.

2 Mark A. Powell, ‘The Plot and Subplot,’ 188, 191, 193, arguasEdward’s description is
that Matthew's narrative makes sense as a comprefeensiole. The individual episodes of which it is
composed are not intended to be read as isolated pericopes futsaof this comprehensive whole.
However, the description of Matthew’s plot should incluide discovery of the elements that connect
and interpret the events of the story for the reader whesdeecomprehend the work as a meaningful
whole. These elements would lead the reader to recodmatehie plot cannot be reduced to a single
story line.

Matera’s description of Matthew’s plot makes an assumgptiahthe plot can be understood
in terms of a single story line. But it would be naive toextmll the events or episodes of Matthew’s
narrative to connect meaningfully in terms of a single pat because it is not usually the case in
literature.

13 Mark A. Powell, ‘The Plot and Subplots,” 199-203. See atsJ.B. Combrink, ‘The
Structure of the Gospel of Matthew as NarrativeynBul 34 (1983): 61-90, who approaches the
structure of Matthew in two ways-textual indicators andrateve plot and notes the essential
congruence of the results. Textual indicators suggest atichtautline. Analysis of narrative plot yields
a compatible three parts outline: setting (1:1-4:1@mplication (4:18-25:46), and resolution (26:1-
28:20).

4 Mark A. Powell, ‘The Plot and Subplots,” 199-200.



The first subplot of Matthew’s Gospel is Jesus tradreligious leaderS. The
religious leaders of Israel hinder the accomplishingd the first part of God’s plan
but then, ironically, help in the accomplishmenttbé second part. When Jesus
fulfills God's plan to save people from their sittgough his ministry of teaching,
preaching, and healing, the leaders’ oppositiohigaministry threatens to thwart this
plan (Mt 9:3,34; 12:24,38; 15:14; 16:1). It shoblel noted that the conflict between
Jesus and the religious leaders is distinct froat thetween Jesus and Satan in
significant ways. Unlike Satan, the religious lesd#o not recognize Jesus as the Son
of God. However, in some cases Jesus’ conflict wvité religious leaders does
resemble his initial encounter with Satan. Thegrelis leaders are described as ‘evil’
(Mt 9:4; 12:34, 39, 45; 16:4; 22:18) a term thah@mally used for Satan, the ‘evil
one’ (Mt 13:19, 38). The religious leaders are afiusion with Satan. They share the
root characteristic of Satan as evil. Jesus acdhses of thinking evil in their hearts
(Mt 9:4). Because they are evil, they cannot spgadd (Mt 12:34-35; 15:4; 22:18).
In Matthew’s story, the religious leaders are regdras plants that the Father did not
plant (Mt 15:13). It implies that they were sownthg devil (Mt 13:25, 39).

The second subplot is Jesus and the disciplés.Matthew’s narrative the
disciples act the opposite of what the religiowsdlrs do. The disciples assist in the
accomplishment of the first part of God’s plan, then hinder the accomplishment of
the second part. As soon as Jesus commences histryirhe calls selected
individuals to follow him (Mt 4:19, 21; 9:9). Thesadividuals constitute a group that
becomes the disciples. Later on, the disciples jd@sus in bringing about the
fulfillment of the divine plan to others. They arede fishers of people (Mt 4:19). In
spite of the fact that they are people of littlgifgMt6:30; 8:26; 14:31; 16:8), the
disciples are sent to proclaim the message thakitigglom of heaven is at hand (Mt
10:7). However, after Jesus predicts his passi@terPas the spokesman of the
disciples, indicates the disciples’ hindrance &® dlccomplishment of God’s plan (Mt
16:23). Their objection to God’s plan of giving usslife as a ransom is attributed to
Satan. It appears that previously Satan used fliggores leaders to prevent Jesus’
ministry of calling sinners, and now Satan workstigh disciples to try to prevent
Jesus from giving his life as a ransom.

So, in Matthew’s narrative it appears that theystdrJesus’ relationship with
his disciples is closely related to the main plothe Gospel regarding God’s plan and
Satan’s challenge. On the one hand, the discipeemadequate agents of God and on
the other hand, they are unwitting agents of Saiafhile the story of their

5 Mark A. Powell, ‘The Plot and Subplots,” 200-202. See alaock D. Kingsbury, ‘The
Developing Conflict between Jesus and the Jewish Leaderatihéw’s Gospel,CBQ 49 (1987): 57-
73; David R. Bauer, ‘The Major Characters of Matthew'snst@heir Function and Significance,’ in
Gospel InterpretationNarrative-Critical and Social-Scientifiépproaches(ed. Jack D. Kingsbury,
Harrisburg: Trinity Press International, 1997), 35-36.

6 Mark A. Powell, ‘The Plot and Subplots,” 202-203. Sks® &avid B. Howell Matthew’s
Inclusive Story110-158.



relationship with Jesus is related to the main [oh&, it also has a certain integrity of
its own. Therefore, it is best regarded as a stibplo

B. The Story of Matthew 6:19-34

Matthew 6:19-34 describes the subplot regardirg riflationship between
Jesus and the disciples because the passage ©f Jagus’ teaching to his disciples
(Mt 5-7; 5:1)!2 This is importance since the first step in theefiptetation of any
writing, whether ancient or modern is to estabiishiterary genré? This implies that
Matthew’s Gospel must be set in its first centutgrary context, and the literary
conventions of the closely related ancient writingsst be considered carefully. From
source criticism, we may suppose that Matthew @4 ®elongs to Q. According to J.
Kloppenborg® Q is a collection of wisdom sayings, a genre whictvidely attested
in ancient Near Eastern writings, and also in atiées of Hellenistic gnomia and
chreiae. Near Eastern wisdom collections oftenuithela prologue which is narrative
and biographical in form. In some cases, the prgédgcludes the motif of the testing
or ordeal of the sage. Collections of chreiae irdBralso often have a biographical
interest.

Now we see the narrative of Matthew 6:19-34 frora tiarrative point of
view. The implied author appears to tell the imglieadet" about the impossibility
of having two masters at the same time, that isl &@ mammon (Mt 6:24). The first
advice given to the reader is that the reader shoot lay up treasures on earth (Mt
6:19-21). This prohibition shows that the stona®ut treasure. The implied author
gives the reason: to lay up treasures on eartbtisafe because moth and rust will

" Mark A. Powell, ‘The Plot and Subplots,’ 203. Jack Dndsbury,Matthew asStory, 8-9,
says that the primary conflict, between Jesus and Jsimeksolved by Jesus’ death. A secondary
conflict is between Jesus and his disciples who hdfieutiy ‘thinking the things of God'.

18 See also Jack D. Kingsbury, ‘The Developing Conflict, 64#§ues that in broad line, the
story of Jesus in Matthew’'s Gospel unfolds in three pate first part (Mt 1:1-4:16), Jesus is
presented to the implied reader. The second part (Mt#t),7the implied reader is told of Jesus’
ministry to Israel of teaching, preaching, and healing,drdrael’s response to him, which is one of
repudiation (Mt 11:2-16:20). Third part (Mt 16:21-28:20), tmeplied reader looks on as Jesus
journeys to Jerusalem and suffers, dies, and is raised.

19 Graham N. StantorA Gospel 59-70, says that the recognition of the importance of the
genre of the Biblical writings for their interpretation Hasen almost universal in modern Biblical
scholarship. According to him, it is surprising to fiticht the importance of genre has not always been
appreciated by scholars who discuss the Gospel of Mattteeavd literary perspective even though the
influential literary critics have re-emphasized the int@oce of literary genre for interpretation.

2 John S. Kloppenbord;he Formation of Q244. See also Graham N. StantarGospel 69,
concludes that Matthew has extended the literary gefitestio his main sources, Q and Mark.

2 For the discussion of implied author and implied reader én rthrrative criticism of
Matthew's Gospel see Jack D. Kingsbury, ‘Reflection on Reader” of Matthew's GospelNTS34
(1988): 454-458Matthew as Story38, says that ‘an implied reader as an imaginary persomhfom
the intention of the text always reaches its fulfilmentéghen D. Moore, ‘Stories of Reading: Doing
Gospel Criticism As/With a “Reader’3BL Seminar PaperéSBLSP 27; Atlanta, Georgia: Scholar
Press, 1988), 141-159. Janice C. Anderdéamithew’s Narrative 26-27; W. IserThe ImpliedReader
(Baltimore: Johns Hopkins University Press, 1974).



consume and thieves will steal. Instead, the indpleader is asked to lay up treasure
in heaven because in heaven, there is no moth auttief.

Here we need to grasp the social and historicalmistances of this story so
that we are able to understand the mes?aTg'be idea of ‘treasures in heaven’ was a
commonplace theme of Jewish wisdom at that time. S&rmon on the Mount points
to the same idea in the introduction: ‘your rewaitl be great in the heaven’ (Mt
5:12). The way to lay up heavenly treasures, winscherformed by good deeds, is
particularly by sharing one’s possessions with istiflk 10:21; 1 Tim 6:18-19), was
taken over from Judaism (2 Bar 14:12; 3 Bar 11:8492; Tjob 9-13, 44-45; Tob 4:9;
4 Ezra 6:5; Sir 29:10-1F}. This implies that the encouragement in Matthev9&1
does not simply offer a call to better or moreitagtreasures, but rather to one’s total
faithfulness. To store up treasures in heaven mieaeabmit totally to that which is
in heaven; that is, God’s sovereign rule. This mfidws in subsequent units in
Matthew 6:22-23, 24, 3%'In addition, the implied author concludes, ‘Foremd your
treasure is, there will your heart be also’ (Mt1§:2In the biblical concept ‘heart’
serves as the total person. This verse thus poiuttthe determining factor for one’s
existential orientation. If the treasure is an ldgrone, the person becomes lost in
earthly things; if it is a heavenly one, the perdwes with an orientation toward
heaven.

This story points out that there is a conflict be¢w earth and heaven. Earth is
the place of insecurity where destruction, disapgeee and stealing happen; but by
contrast, heaven is the place of security, to whiwd implied reader should put
his/her heart. This conflict between heaven anthegppears to represent the plot of
Matthew, that is, the conflict between God and S4idt 13:36-43Y° Here heaven
refers to God; whereas, earth refers to Satan. fikeians that the implied reader is
reminded of certain treasures that could bring the®atan.

The second theme is about the sound eye (Mt-B322Those who have
sound eyes have bodies which are full of light. v&wsely, those who have unsound
eyes have bodies which are full of darkness. Tkatwhy the implied author
emphasizes, ‘If then the light in you is darkndssw great is the darkness! (Mt
6:23). Here the light is contrasted to darknesd,the sound eye is contrasted to the
unsound eye. The point is that there is a conflettveen light and darkness that runs
parallel with the conflict between heaven and earttine preceding verses (Mt 6:19-
21). Both these conflicts symbolize the conflictvbeen God and Satan. In order to
keep being with God, the implied reader should Hheesound eye.

22 Graham N. StantorA Gospel 56, notes that narrative criticism cannot be cardedin
isolation from consideration of the social setting of itaders. Mark A. PowellWhat is Narrative
Criticism?, 86, says that effective use of narrative criticisrmdeds the knowledge of the social and
historical circumstances assumed by the narrative.

ZHans D. BetzThe Sermon429-431.

24 Robert A. GuelichThe Sermon328; Hans D. BetzZThe Sermon429; G. StreckerThe
Sermon132.

% Mark A. Powell, ‘The Plot and Subplot,” 199.



The symbolic use of eye and body imagery in Mattl6:22-23 combine to
encourage the reader to expect a parabolic usngfiageé® Figuratively, ‘the sound
eye’ denotes generosity (Prove 22:9; Ecc 32:8,10is3. 3:4; Sir 32:8). A similar
meaning can be found in the New Testament (Rom; 22@or 8:2; 9:11; Jas 1:5).
This meaning is supported by the fact that thetlzggis of ‘sound eye’ is ‘unsound
eye (UL DU OUODOOIOIOLED), a fixed expression for the selfish spirit arsl it
next usage in Matthew 20:15. So, the term ‘unsoeyel refers to the antithesis of
generosity: selfishness, covetousness, an evileamwibus disposition (Deut 15:9;
Prove 23:6; T. Benj. 4:2,6; Tob 4:7; Sir 14:10;33]):27 With this meaning it serves to
explain the saying ‘lay up for yourselves treasurefeaven’ in Matthew 6:19-21,
that is, being generous to other people.

In the Jewish sources, light is a prominent femmich is attributed to God.
God dwells in light (Ps 104:2; Dan 2:22; Hab 3:3#¥ has a countenance of light
(Ps 31:16; 44:3; 67:1; 89:15; 90:8), and givestlighthe saints (Job 29:2-3; Ps 4:6;
18:28; 43:3). God’s children are illuminated by tlhght of life (Ps 56:13), they
possess light (Isa 42:6; 49:6; cf. Mt 5:14) andkwnalthe light of the Lord (Isa 2:5).
The righteous are called light (Isa 42:6; 49:6;XcfEn 104:2; T. Levi 14:3; T. Job
31:5; 53:3). It is light that directs their dee#fsom all these corresponding texts we
could infer that one whose body is full of lightasés the divine light and God is with
him or her (2 Cor 4:6; Eph 1:18; 1 QS 4:2). Oncbatrary, ‘to be in darkness’ means
separation from God. Hades and hell are dark plams 10:21-22; Mt 8:12; 22:13).
According to the Qumran text (1 QS 4:9-11), thessohdarkness have greedy minds
and blind eye&® The text (Mt 6:22-23) says that the sound eyeetaies with inner
light and the unsound eye correlates with innekmess. As the sound eye is an effect
of the light within which leads to generosity, tlvesound eye is an effect of the inner
darkness which leads to being selfish and ungeser@ue’s moral disposition
correlates with an inner darkness or light within.

The third topic appears to present the climax efttho preceding topics. The
conflict between heaven and earth, and betweent kgid darkness are further
concluded with the conflict of two masters, betwédod and mammon All the
sayings express irreconcilable alternatives. Heesus) emphasizes that the
irreconcilable alternatives are God and mammon. rElaeler is given an exhortation
that no one can serve two masters (Mt 6:24). Agaie,reasons are elucidated, ‘for

% Richard A. Edwarddylatthew's Story of Jespg4.

2T E.V. Filson,The Gospel According to Sdlatthew(London: Adam&Charles Black, 1960),
100; D.C. Allison, ‘The Eye,” 76;The Sermon143; H.D. Betz,The Sermon451; W. Bauer,
‘LOH00cs, BDAG 86, the word 1L11111E (*sound’) could denote two categories, the physical
and the ethical. In the physical sense it means ‘héadthg in the ethical sense it means ‘single’,
referring to single-minded, sincere, undivided devotion (Jdh T: Lewi 13:1). The term denotes
singleness or sincerity of heart (Barnabas 19:2) and riethdl Clement 23:1)C.S. KeenerA
Commentary 323, notes that the word as a wordplay which is adedl tio translate the Hebrew term
for ‘perfect,’ that is, single-minded’ devotion to Godsug contemporaries also used the expression
for righteousness (1 Macc 2:60; T. Iss. 3:5; Eph 6:5). As alplay it is used for advancing an
argument. He notes that some scholars miss the wortpMgtthew 6:22, arguing either ‘single’ eye
or ‘generous’ eye, rather than both.

28 p.C. Allison, The Sermonl44.



either he will hate the one and love the otherh@will be devoted to the one and
despise the other.” This reason indicates that aulds divide one’s faithfulness.
Therefore, ‘you cannot serve God and mammon’ (N#%: This verse serves as a
summary of the stor§, It appears that mammon is juxtaposed with God &sah
master. The term ‘mammon’ represents any kind ofhBawealth® So, wealth is
understood as a rival master that could distraetsofaithfulness to God. In this story,
it implies that mammon is used by the narrator a®ran of symbolism which
function to reject certain choices and then to fimat the true on& The term
‘mammon’, which is only here found in Matthew’s @e$ (Mt 6:24), was personified
or deified as a potential master. The Semitic lovand is left un-translated due to its
position as an idol, that is, the idolatry of sagrimammon. The approximate contrast
of mammon with God as object of service shows fesus applies the principle to
one of the greatest temptations: the idolatry ofemalism. In the history of the story,
it has been recognized that the relentless purduinoney and possessions was
similar to the worship of a pseudo-deity (cf. TdJ1i8:1-19:1)

The irreconcilability between God and mammon regmés the conflict
between God and Satan, as indicated by the plelatthew’s Gospel. Here mammon
serves as the representative of Satan. This algieesrthat wealth or mammon, which
is originally neutral, obtains negative connotasidar being personified and having
demonic force. That is to say, Satan uses wealthnasans of tempting the reader and
challenging God'’s plan.

We can also see the point of view that the impdiathor establishes to govern
the story. The point of view takes the form of aibalistinction between truth and
untruth. The ways of thinking are seen as righivamg?® The right way of thinking
is aligned with God’s point of view and the wrongyvof thinking is aligned to
Satan’s point of view. In the story, God speaksulgh Jesus Christ, while Satan uses
treasure as the object of challenging. The trues evidch are shown by the story are
to lay up treasures in heaven, to have a soundeyend to serve God. Conversely,

? Richard A. Edwarddylatthew’s Story of Jespg4.

%0 F. Hauck, *1010J0110J8,” TDNT 4: 388-390; Hans D. BetZhe Sermon458 n. 297, the
term ‘mammon’ is identified from the Aramaic nourt [/l whose emphatic state is_/(/[][] ] and
the Greek transliterates/[1[1[][1[1X>. The word signifies ‘resources,” ‘money,” ‘property,” and
‘possession.’ In the New Testament, the term is foungl onkthe Synoptic Gospels (Mt 6:24; Luk
16:9,13). The overall understanding of the term representmdterialistic of the world. The world
itself does not exist in the Hebrew canon. Rather, it aggpm other Jewish literature (Sir 31:8; 1QS
6:2; 1Q27:1,2,5; CD 14:20; 1 En 63:10; m. ‘Abot 2:12; m. Sanhb4:Ber.61:6; etc.).

31 Mark A. Powell, What is Narrative Criticism?, 27-29.
32W.D. Davies and D.C. AllisorMatthew 643; C.S. KeeneAA Commentary233.

33 Mark A. Powell,What is Narrative Criticism?24-25; Jack D. Kingsbury, ‘The Figure of
Jesus in Matthew’s Story: A Literary-Critical Prob@3NT(1984): 4-7, says that the implied authors
have made God's evaluative point of view normative fweirt works. What God thinks is, by
definition, true and right. The Gospels also allow daother way of thinking, one opposed to God’s
point of view. The implied author might establish a secoedsgective as normative for their
narratives, that is, the point of view of Satan. Thispective is normative in a negative sense, insofar
as it comprises what is wrong and untrue. See alsogl@iAndersonyiatthew’sNarrative, 55-56.



the untrue ones lay up treasures in earth, hawaound eye, and serve mammon.
Thus constitutes Satan’s point of view. The pattgfrthe story flows subsequently.
The reader is encouraged to lay up treasures imeheéMt 6:19-21), the way of
laying up treasures in heaven is being generoothiers (Mt 6:22-23), and that is the
sign of serving God (Mt 6:24). Of course, to lay mpasures in heaven by being
generous to others will create anxiety for oneitydde.

After affirming that the true one is to serve Gastead of mammon, the
implied author further encourages the implied resud®t to be anxious about their
life: what to eat, to drink, and what to wear (MR5-34). The encouragement in this
section is introduced with the word ‘therefore,ferging to the connection to the
preceding verses. Three times the implied authgohasizes ‘therefore do not be
anxious’ about life (Mt 6:25,31,34). Life, which isormally lived out by using
treasures or mammon, does not ultimately depenti@ammon but on God, the giver
of life. The reasons for not being anxious are giveok at the birds of the air, even
though they neither sow nor reap nor gather intodahey are fed by the Father (Mt
6:26), look at the lilies of the field, they neitheil nor spin but God clothes them (Mt
6:28-29).

The implied author emphasizes that before Godrtiied readers are more
than the birds and the lilies. In addition, it &dsthat being anxious one cannot add
one cubit to his span of life (Mt 6:27). Thus, hfalse it is to be anxious when people
think of their life because being anxious could adt one cubit to span their life.
Conversely, since anxiety could destroy one’s heidltends to destroy one’s life as
well. This means that those who serve God shouldea@nxious about their life (Mt
6:31). Why is it so? ‘God knows that you need thaih(Mt 6:32). However, those
who are anxious about their basic needs in lifefa@eGentiles, the people who do not
believe in God (Mt 6:32). Those who serve God sthokkep seeking his
righteousness and kingdom (Mt 6:34).

The plot of Matthew appears in this section (Mt%34). God has a plan to
protect the lives of human beings by providing wihaty need in life. However, Satan
challenges the plan by sowing anxiety in the heituman beings. There is conflict
between God and Satan. The point of view of ballessis also clear. The true point
of view comes from believing in God, seeking hisgdom and his righteousness.
Conversely, Satan’s point of view is to be anxiabsut life, thinking of what to eat,
what to drink, and what to wear. And this mightthe reason why the end and the
beginning verses in this passage are connectedcoMed regard it as the aspect of
causality in the story’ In order to overcome anxiety we should not laytr@sures
on earth. The story ends with anxiety (Mt 6:34)d &egins with the encouragement
not to lay up treasures on earth (Mt 6:19). It ®s83g that the way to overcome one’s
anxiety about his/her basic needs in life is ndatoup treasures on earth, but to lay
up treasures in heaven. The encouragement to layressures in heaven is an
introduction (Mt 6:20), and the story is concludeith the same encouragement, to

S%Frank J. Matera, ‘The Plot of Matthew’s Gospel,3235; Mark A. Powell, ‘The Plot and
Subplot,” 189, 194-195, says that causality implies that théfiseme of events can be determined in
light of their results.



seek the kingdom of the heavenly Father (Mt 6:3Bg term ‘heaven’ should be the
orientation of the reader’s heart (cf. Mt 6:21).

As a whole, the story of Matthew 6:19-34 contaihe plot of Matthew’'s
gospel, that is, God’s plan and Satan’s challedgsus proclaims the nearness of the
rule of heaven. This idea appears behind his eagements to ask the reader to lay
up treasures in heaven (Mt 6:20), to behave lilee dltizens of heaven or to be
generous (Mt 6:22), to serve the heavenly masted @t 6:24), to know that the
heavenly Father cares for his disciples (Mt 6:32d to seek the kingdom of heaven
and its righteousness (Mt 6:33). However, Satamse® preveniGod's plan by
planting the opposite idea such as to lay up treasan earth (Mt 6:21), to behave
ungenerously or selfishly (Mt 6:22-23)0 serve mammon or wealth, and to be
anxious about the basic needs in life (Mt 6:25) Thnflict between God and Satan
in this story has shown how wealth serves as tfecobf fight that seriously lures the
disciples because it could be an enslaved mastearh.

C. Characters

In the story of Matthew 6:19-34, we recognize saveharacters® Firstly, we
see Jesus. From the beginning of the story in Matth:19, it is clear that there is an
exhortation which is given by someone, that isuygeBeing Son of God, Jesus knows
and teaches the will of the Father (cf. Mt 5:17-428-29; 11:25-27) and he perfectly
obeys his Father (cf. Mt 3:12; 4:1-1%f)In the story of Matthew, 6:19-34 the implied
author also shows that Jesus teaches his disc¢iplssrve God (Mt 6:24), to assure
them that the Father knows their need (Mt 6:32)] Bmcommand the disciples to
seek Father's kingdom and its righteousness (M8)6:8part from this, the Father
also feed the birds in the air (Mt 6:26) and clsthiee grass of the field (Mt 6:30).
This obviously indicates that God is the creatat e owner of the creatures.

Jesus announces the kingdom to Israel by mearwad fctivities: teaching,
preaching, and healing (Mt 4:23; 9:35; 11*1Yhe aspect of preaching involves the
proclamation of the kingdom itself (Mt 4:17). Thepect of teaching involves primary
instruction to the disciples regarding life withime kingdom and therefore has great
relevance for the disciples (Mt 5:1-2). This ispliyed in the passage of Matthew
6:19-34 where Jesus reminds the disciples abaitirdifthe kingdom: the disciples’
heart should be directed to heaven (Mt 6:19-2By hould have light in their body
or life (Mt 6:22-23), their master is God (Mt 6:24)nd they should not be anxious
about their life (Mt 6:25). Finally, the direct comand to seek God’s kingdom and his
righteousness is extended and emphasized (Mt 6:33).

% Mark A. Powell, What is Narrative Criticism?51; Richard A. EdwardsMatthew's
Narrative Portrait of DiscipleqHarrisburg: Trinity Press International, 1997), 11, writest within
narrative criticism, characters are defined as indiviElual groups presented in the world of the
narrative. Janice C. Andersdviatthew’s Narrative 78-126.

% David R. Bauer, ‘The Major Characters,’ 29.

3" David R. Bauer, ‘The Major Character,’ 29.



The second character is the discipfe©ne of the main dimensions of the
ministry of the Matthean Jesus is the calling anduring of the twelve disciples.
Actually, Matthew's Gospel discusses the nature exukctations of discipleship.
There are several essential characteristics ofpieship that can be found in the
calling of the first disciples (Mt 4:18-22). Fir¢g be disciples they must be called by
Christ because people cannot take it upon themsdtvébecome disciples (cf. Mt
9:9). Secondly, discipleship involves submissiorthiie authority of Jesus, for Jesus
appears unexpectedly on the scene, utters theatademand, and the brothers
respond immediately (cf. Mt 4:20, 22). Thirdly, cdigleship entails genuine cost.
Simon and Andrew abandoned the security of vocatiod James and John left both
property and family (cf. Mt 8:18-22; 13:44-46; 16:26). Fourthly, discipleship
means embarking upon mission. Jesus links the@aliscipleship with the promise
to make them fishers of people (Mt 4:19; cf. 9:3511 28:16-20). Fifthly,
discipleship involves the creation of a communityumd the person of Jesus. There is
constant attention to the demands of the Chrisit@nmunity (Mt 5:17-26; 18:1-35;
23:1-11). And above all else, Matthew 4:18-22 ensptes that discipleship must
mean following Jesus. This suggests that the dexigre to be with Jesus (Mt 9:15;
12:30; 26:38-40), accompany him (Mt 9:19), and ralthemselves with him over
against his opponents (Mt 9:10-17; 12:1-8).

The presentation of Matthew’s Gospel regardingpibierait of the disciples is
quite mixed, presented both with negative and pesitelements. Two main
difficulties of the disciples in Matthew 4:17-16:20¢e lack of understanding and
weakness of faith® Apparently, Matthew 6:19-24 describes the negatieenents of
the disciples. The disciples have faith but theithf is little or weak (cf. Mt 8:26;
14:31). In Matthew 6:30, Jesus directly calls th€@mmen of little faith.** Further,
the commandment ‘do not be anxious about your, Metich is mentioned three times
(Mt 6:25,31,34), and the comparative examples odlsbiand lilies, imply that the
disciples are being strengthened because theyeak, warticularly when it comes to
dealing with treasures as a means of living oet [ithe prohibitive commandments
such as ‘do not lay up for yourselves treasureganth’ (Mt 6:19) and ‘you cannot
serve God and mammon’ (Mt 6:24) support the ideathaf disciples’ lack of

%8 Richard A. EdwardsMatthew’s Story of Jespyd9; Dale C. Allison,The Sermon28. The
narrator reports that because Jesus’ fame has spread thuowBymia, large crowds began to follow
him. It is because of this crowd that Jesus goes ‘up on thetaiousind sits down to teach (Mt 5:1). It
is not clear whether the narrator intends the readgictare Jesus’ teaching the crowds or just the
disciples. For the story of Matthew 6:19-34, | will only take disciples as the audience of Jesus’
teaching because in the story only the teacher or Jesuslovhimates the conversation whereas the
audience just keeps listening.

%9 David R. Bauer, ‘The Major Characters,’ 32-33.
“0 David R. Bauer, ‘The Major Characters,’ 32.

4 Mark A. Powell,What is Narrative Criticism?56, says that in terms of character traits the
saying ‘O men of little faith’ constitutes empathy.drary critics described empathy as an ‘involuntary
projection,” as an ‘inner mimicry,” and as an observer's gigdtion in the sensation of that which is
perceived. In Matthew, the disciples are persons dfe'litaith’ (Mt 6:30; 8:26; 14:31; 16:8), the
persons whose spirits are willing, though their flesh iskn@t 26:41). They grow in understanding,
but they do not always get the point right away (Mt 182%-



understanding. However, being disciples, they rfalkiw Jesus who is irreconcilable
with mammon.

The children of God do not need to be anxious abmeibasic needs because
their Father knows what they need, but the Gentilesunbelievers, seek to obtain all
of those things. Here, the Gentiles are regardeteaantitype or the opponents of the
disciples (Mt 6:32).

Summary

The narrative of Matthew 6:19-34 tells the storyatthGod cannot be
irreconcilable with mammon or wealth (Mt 6:24). Tineeconcilability of God with
mammon represents the conflict between God andnSatavhich mammon is
understood as the representative of Satan. Thoseoty God will lay up treasures
in heaven (Mt 6:19-21), be generous to others (MR@3), and serve God in their
daily life (Mt 6:24). They will not be anxious aliotheir life because their God will
provide for their needs. They seek God’s kingdomwh igsrighteousness (Mt 6:25-34).

There are two characters in Matthew 6:19-34, Jamdshis disciples. Jesus as
the representative of God teaches the disciplee&b with wealth. The disciples are
reminded about the danger of wealth which is pefieashas demonic forces (Mt
6:24). The story of Matthew 6:19-34 does not rédethe opposition of wealth per se
which should be avoided or rejected in daily Iifmwever, Satan could use wealth as
a means of challenging God’s plan in a human besilifg.

D. The Danger of Satan in the form of Wealth in Indnesia

Indonesia has faced economic crisis since 1998 véherarto was forced to
step down. This is like the current economic crisised by the United States of
America in which many people become jobless dueotapanies closing or to them
reducing their employees. In the case of the Ingi@meeconomic crisis, it is more
complicated because apart from many companiesngdbeir factories, the price of
goods has been going up, and the rate of crim@gls As a result, many Indonesians
face suffering and unemployment. In addition, coragao other Asian countries that
have faced economic crises, Indonesia has notexpgrienced the worst suffering,
but has also coped with the crisis for the longestiod of time. It is publicly
acknowledged that the well-knowtKN — Korupsi, Kolusi, Nepotismgorruption,
Collusion, Nepotism) which is widely practiced, ttee reasons behind the crisis.
Greed for wealth in terms of corruption seems teehplayed an important role in
making the Indonesian economically bankrupt. Theerimational economic
institutions have publicly declared that Indondsiane of the most corrupt countries
in the world and the champion of corruption in ASidThis is the reason why in
fighting this corruption the government has estdfddd aKomisi Pemberantasan
Korupsi (“Corruption Eradication Commission®j. As a result, during the present
time, we often hear that many high ranking govemmmapparatus - ministers,

“2 http://www.tempo.co.id/majalah/arsip/3rd/edition37/law-7.htrhl18/03, 6112 bytes
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http://id.news.yahoo.com/dtik/20090212/tpl-sby-minta-kpk-tekaesfemberanta-51911aa.html



generals, governors, mayors, legislators, diplonaatd so on are put into prisons due
to their corruption. The fight against corrupti@going on in Indonesia, but there is
still a long journey to go.

Now we look at the position of Lutheran Churchesnidonesia in facing this
phenomenon of corruption. Inevitably, the membeftsLatheran Churches have
contributed to Indonesia’s bankruptcy by their ilweonent in corruption. Since most
of the members of the Lutheran Churches in Indenase Batak people, it would be
reasonable to see their concept of wealth. The kBptace much importance on
wealth. They have three clusters of their higheal#als: hamoraon (“riches”),
hagabeon(“fecundity”), andhasangapor(“honor”). Every adult Batak knows these
ideals.

T.B. Simatupand? a Batak intellectual and also a lay theologiartesdhat
the traditional Batak ultimately oriented theirelifo these three ideals with the high
competitive element. In spite of the fact that lneel of the present Batak’s closeness
to these high ideals is not the same, there ishhard/ Batak person who has totally
abandoned these ideals. The reason is that thek Bat@ple entered the modern
Indonesia world only at the beginning of the lashtary. In other words, the three
cluster ideals originate from the old religion, manetheless, are still present in the
present population. Aritonarfg,the Batak Church historian notes that these ideals
bring about covetousness towards all sort of pmsstithat can give prestige, and
towards materials possessions that make people Mahy Bataks abandoned their
villages in the Batakland and moved to new placesrder to fulfill these ideals:
riches, honor, and fecundity. It is clear that ¢orich is important for the Batak.

Further, the Batak concept of wealth can be seamn theirumpasa that is,
the proverbial requests in terms of prayer to Ghd,giver of wealti® The use of
umpasais very useful, relevant and popular among theBatpecially in the cultural
functions. There are more than forty-sewenpasadealing with wealth. Most of those
umpasaexpress a strong wish to be wealthy. This cleartiicates that wealth is
strongly sought after by the Batak. But in spitetlois, several Batak proverbial
requests also point out that wealth should be néthin appropriate ways.

The goal of riches has affected the Batak in tlweivetous desires. This
covetousness inevitably brings about a corrupti@emtadity. In my opinion, there are
at least two pieces of evidence showing this caiwapmentality among the Batak
nowadays.

The Batak commonly praise those who are successfterms of wealth.
Normally, every Christmas and New Year many Batakifies return to their villages
or their parents' home. In this homecoming visianyn of them come with new cars

“ T.B. Simatupang, ‘Cara Berfikir dan Berdiplomasi Oraraga® Modern,” inPemikiran
TentangBatak(ed. B.A. Simanjutak; Medan: Nommensen University RrE886), 160-163.

%5 J.S. AritonangMission Schools in BataklartB61-1941 (Leiden: Brill, 1994), 320.

6 Batara Sihombing, ‘Batak and Wealth: A Critical StudyMaterialism in the Batak
Churches in IndonesiaMlission Studie$2004): 18-24.



and bring many kinds of presents for their familidso are delighted to receive such
gifts and to admire their success. Conversely, ehadio are less or even not
successful are looked down by villagers. This is thajor reason why many
unsuccessful persons, especially the young peodplejot return even though they
have not met their parents for years. Being unsstakand poor is shameful.

However, one thing needs to be underlined. Peamldlyrquestion the riches
of the successful homecoming family members. Sofrteean could be new couples
and professionals, young government officials, usibessmen. Their salary or profit
alone would not enable them to enjoy such success.where do they get their
riches? The answer is, most likely, by corruptibms not difficult to imagine that the
community which highly values rich people will ddatever it can do to reach the
goal using whatever means, including corruptione Tbnging for wealth entices
people to try to obtain any earthly treasures taat give an advantage. One reason
why Indonesia has changed from a developing coutttra poor country is the
corruption which is widespread in society, incluglaamong the Batak.

It is clear that the Batak face the danger of mamrothe danger of idolatry
of materialism. Satan has used mammon as a meatakénging God’s plan in the
life of the Batak people. In this case, the gremdmiammon has brought about the
bankruptcy of the Indonesian economy, the high Hteinemployment and poor
people, and the high rate of crime. It appearsdtestd is idolatry (Col. 3:6; Eph 5:5).
According to Brian RosnéY, greed as idolatry means that “to have a strongeles
acquire and keep for yourself more and more momelyraaterial things is an attack
on God’s exclusive rights to human love and devwntimust and confidence, and
service and obedience”. The Sermon on the Mourtht=athat greedy people are
never satisfieavith what they have (Matt. 6:22-23; cf. Sir 31:lahd wealth is a blessing
from God so long as it is obtained by righteousp@sstice, and wisdom (Prov. 8:17-21;
16:8;cf. Sir. 31:8-11).

Batak Christians have an important role raisingohesia from its moral
bankruptcy by avoiding corruption and serving Gdoha rather than mammon or
wealth. The Batak Lutheran Churches should faithfsrve God (Matt. 6:24). They
should lay up treasures in heaven by sharing wieat have to those who are in need
(Matt. 6:19-21), and they should avoid taking tremsures that do not belong to them
because it is corruption. They should be generouegsgbecause God is also generous
to them (Matt. 6:22-23). In so doing, they walktlve way of righteousness (Matt. 6:
33-34), and they do not need to be anxious (Ma#5,81,34) because God will
provide for their needs (Matt. 6: 32-33).

It is worth noting that during the seminar on cedgion of the golden jubilee
of the Christian Conferences in Asia in ParapatitiN&umatera, Indonesia in 2007
(the 58" anniversary of CCA), S.A.E. Nabab#the Indonesian theologian as well as
the President of World Council of Churches, hasedabn Asian Churches to fight
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against corruption collusion, and nepotism, whiels kainted practices in the region.
He emphasizes that the Asian churches need to éighattle against corruption,
including the Batak Lutheran Churches in Indonegiese members are suffering
due to corruption. This has to be carried out diidy. The Asian Churches need
support, and welcome the efforts to crack downamuption practices.

Conclusion

The narrative of Matthew 6:19-34 tells the storyatthGod cannot be
irreconcilable with mammon or wealth (Mt 6:24). Tineeconcilability of God with
mammon represents the conflict between God andnSatavhich mammon is
understood as the representative of Satan. Thoseotdly God will be understood as
the true ones who they lay up treasures in heaMie:(19-21), are generous to others
(Mt 6:22-23), and serve God in their daily life (B£24). In addition, those who serve
God are encouraged not to be anxious about thes because their God will provide
for their needs. However, those who serve God seltk God’'s kingdom and its
righteousness (Mt 6:25-34).

The approach of Matthew 6:19-34 from the point @&w narrative criticism
suggests that there are two characters, that ssisJend his disciples. Jesus as the
representative of God teaches the disciples to déhl wealth. The disciples are
reminded about the danger of wealth which is pefieohas demonic forces (Mt
6:24). The true point of view is that the disciptesist serve God without worrying
about their needs. The disciples who are traindoketdaithful followers are strongly
encouraged to seek God’'s kingdom and its rightesssim spite of the fact that they
are men of little faith.

The story of Matthew 6:19-34 does not suggest that believers should
reject wealth in the daily life. But Satan is alite use wealth as a means of
challenging God’s plan in a human being’s life. S'imeans that people must use
wealth wisely without falling into the servitude wealth. This message is so relevant
for the Batak Lutheran Churches in Indonesia bexdlis country has faced severe
economic crisis due to the temptation of Satanhi form of greed for wealth or
corruption. And now, the Indonesian people aretitghagainst the power of Satan,
against corruption or the servitude of mammon.



