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Abstract

In addressing the problem caused by the applicatnahpractice of Church
discipline, the research aims to examine critictily practices of Church discipline in the
liturgy in the Evangelical Lutheran Church in Tanzewith the example of the Central
Diocese, whether they are consistent with the dwetf justification by faith.

Lutheran Theology aims to point to Christ. To knbaur Church’s practice
points to Christ, we have to analyze it withinatgual historical and human context in
the local parish. Therefore the Contextual Modesd wsed for this research.

The practice of many pastors and congregationsvislla pattern wherein a
person is reinstated into full communion with tHeu@h only after accomplishing all the
demanded deeds. This approach is apparent durimda8wvorship service by the way
Church discipline is exercised in the liturgy. So@teistians are denied Holy
Communion, even though they have taken part ititilmgly of confession and
absolution. The Church, however, demands thatacegmplish all the deeds prescribed
before being offered total forgiveness of theiissamd allowed full access to it. In this
way, forgiveness of sins is offered on conditiofise person asking for absolution is
ordered to undertake certain actions before hesi®red. This is in opposition to
Luther’s teaching that forgiveness of sins is fyesdfered to us only on hearing of faith
preached, despite our terrible sins and unwortkines

1. Introduction

In the Evangelical Lutheran Church in Tanzaniaéras that what the Church
does in practice is contrary to what it confeseehieé Lutheran Confessions. There is a
problem about how to link the teaching of the Chua justification by faith and the
practice of Church discipline which demands belisVeve sanctification along with
good deeds. This problem threatens the doctrisaleftion through justification by faith
in Jesus Christ. Church discipline as it is practio the Evangelical Lutheran Church in
Tanzania puts stress on the law; its outcome istiigagospel is undermined. Luther,
commenting on Gal 2:14, argued that Peter, Barnamakother Jews, preached the
gospel, but in the course of their dissimilatidreyt established the law and as a result the
gospel was eliminateiWhen the gospel has been lost, then the doctfijustification
is lost.

1) uther 1979, 61.



The practice of many pastors and congregationsarCentral Diocese of the
Evangelical Lutheran Church in Tanzania followsattgrn wherein a person is reinstated
into full communion with the Church only after aogolishing all the demanded deeds.
This approach is plain during Sunday worship serincthe way Church discipline is
exercised in the liturgy. Some Christians are deklely Communion, even though they
have taken part in the liturgy of confession ansiofition. The Church, however,
demands that they accomplish all the deeds presthbfore being offered total
forgiveness of their sins and allowed full accest.tDoes God also forgives half a
person and another part is retained until he actiehgs what is not yet completed? But
God forgives a total persotetus homonot part of him, and He does not wait until he
accomplishes all the demands of the law. Luthenfsaut that we are sinners not
because we commit this or that sin. We commit thewgause we are sinners fitgtor
this reason a person can stand in God’s judgmdpttiorough God'’s gracious
forgiveness and on the imputation of Christ’s regghtsness. Hence every Christian is
“simultaneously a righteous person and a sinnet’udiser puts itsimul iustus et
peccator This study aims to view critically the practic#sChurch discipline in the
liturgy in the Evangelical Lutheran Church in Tanzewith the example of the Central
Diocese, whether they are consistent with the dwetf justification by faith.

2. The Disciplinary Process

The procedure that many congregations have usedtt@ Christian under Church
discipline is to report to the Church elder, evdisgjeor pastor, that a Christian has
committed a particular sin. He is then placed ur@laurch discipline. Sometimes this
happens when the evangelist or Church elder iatda goes and tells him or her “you
are now under Church discipline” and no longervadid to partake in Holy Communion.
At other times the Christian goes of his or her @eoord to the Church to ask for
absolution before the Church elders’ council. Cagerson confesses his or her sin, he
or she is told from now onwards you are under Ghdiscipline® Occasionally, when a
Christian woman recognizes that she has committad, @specially breaking the sixth
commandment, she stops participating in Holy Comomnyrand may even stop attending
Sunday worship services.

Usually, when the date of the Church elders’ cdumeieting, is announced in the
Church, then there would also be an opportunisettle other problems of those under
Church discipline. Each Church elder goes and ingothe people in his area. Those
under Church discipline, for instance, unwed matlzerd pregnant women, Christians
who have stopped attending worship, backsliderstlaosk who have apostatized, are

2L W 12, 348.

3See for example Minutes of Kinampanda Parish o7.2993; 22.7.1993; 24.8.1993; 10.3.1994;
6.9.1994 Christians were put under Church disogphig the Church elders’ council after confessing to
have committed adultery and having children ou€béirch wedlock. See also Minutes of the same parish
of 20.7.1993 and 6.10.1994 Christians were put u@dheirch discipline by the Church elders’ counéiéa
confessing that they used to make and drink niketr.



told to appear before the Church elders’ coundik pastor is the Chairman of the
Church elders’ council, and this council meets veven there is a need. When there is a
meeting, it normally takes one session lasts sset@n hours each. The Christians, who
came to ask for absolution, are called one at a torappear in front of the council. They
are interrogated by the members of the councikterthine if a person has truly repented
of his or her sin. There can be up to twenty peopléhe council depending on the size
of the parish, but not less than ten in the caseswhall parish. In this situation, pastoral
care and counseling cannot be done to the sinrfesnhof ten or twenty people, as the
Constitution of the Central Diocese directs. Tresdimes more like making disputes
between the Christian who has appeared in frotttetouncil seeking forgiveness of sin,
and the members of this council who are at the gameethe judge, to either accept the
Christian’s request of absolution or deny it. Afseweral questions have been asked, if
the members are satisfied with the answers of tiresttan who is seeking forgiveness of
sin, then he or she is released from the ban. Hewéwthe members are not satisfied
with the answers given, which for them proves tieabr she has not yet truly repented,
then, he or she is asked to go back without alisolaind consider whether, he or she has
truly repented. He or she must make assurancé&é¢hait she is not going to commit the
same sin again. In this way, he or she is giver tiongo and rethink his or her request for
forgiveness and bring the right decision for wine touncil judges to be a true
repentancé.If a Christian was making and selling local besdl aow seeks absolution
and reinstatement, then once interrogated, if tambers of the council are not satisfied
with the answers given by this Christian, they rmpaysuch a person on probation to
determine if the person has actually stopped malsi@kjng and drinking local beédn

the case of an unwed mother who is seeking abealutie members of the council may
ask her to first have her marriage blessed in tner@f before being reinstated.
Sometimes a person is asked by the members obthreeit to come with the one who
made her pregnant, or forced to separate fromater of the child.In this Church
practice, forgiveness of sins is offered conditlynand the person who is asking for
absolution is required to undergo certain changésre being reinstated.

When women or young girls who get pregnant outsideedlock confess to
committing adultery, they are put under Churchigigte on the spot. She is denied Holy
Communion, suspended from singing in the choir, sordetimes baptism is refused for
the child until the mother undergoes certain penid acts. After which, she is reinstated
and the child baptized. Is such evangelical freednfmeedom which liberates the
conscience from works? Or rather, is not the cama@ more imprisoned and thereby
forced to trust in completing certain works, insted relying on Christ’s mercy alone as

“See for example Minutes of Kiomboi Parish of 12082, and 2.4.2003.
®See for example Minutes of Kinampanda Parish d8.6994.

®See for example Minutes of Ulemo Parish of 11.79188d 19.7.2000; Minutes of Kiomboi
Parish of 12.3.2003.

’See for example Minutes of Kinampanda Parish afl698 and 26.3.1994.



Luther taught®This woman went to the Church to ask for forgivemnso that her
conscience might be set free. Instead of beinfreset certain works are demanded of her
before she is liberated. Kafunzile points out thahe Northwestern Diocese they believe
an unwed mother has committed a serious sin ofdation. This comes from the Haya
traditional culture. When an unwed mother is pudemChurch discipline, she is not
permitted to participate in Holy Communion, or helokitions in the Church such as,
Church elder, Sunday school teacher, or parish evotkshe dies, she is not buried by
the Church. The child is denied baptism becauséather is unidentified. Kafunzile lists
the seven steps which must be followed in ordetHerunwed mother to receive
absolution. First, the unwed mother must take th&ento a Church elder; second, the
Church elder then takes the matter to the paristopahird, the pastor invites or calls the
members of the parish committee (in case of ther@lediocese the Church elders’
council) to meet with the unwed mother; fourth, ¢ asks forgiveness; fifth, if her
request is accepted, her punishment is doing mawurdd in the Church garden or
surroundings; sixth, she confesses her sin befieredngregation during a particular
Sunday worship; seventh, the pastor pronouncesulmsoto the unwed mother before
the Christians in the Churirhis is too much. | don’t see Christ's mercy prese this
process. Christ forgives us freely without any dbad. The statement “if her case is
accepted,” implies that sometimes the request wiedrmothers for absolution can be
denied by members of the parish committee whoascjadges. This goes against the
gospel which requires nothing but is offered frdelythe forgiveness of sins apart from
the deeds of the law.

3. The Practice of Church Disciplinein the Liturgy

In the Evangelical Lutheran Church in Tanzaniayg®inday service starts with
confessing sind’he ministesstarts by addressing the congregation with the sididear
brethren in the Lord, open your hearts. We condesssins to God.While all kneel or
stand, each person utters these words:

Almighty God, merciful Father, I'm poor and wealddoorn in sin. | confess to you all my sins
which | have committed in thought and word and déd&dve angered you several times. | justly
deserve your punishment here on earth and untoigteBut I'm sorry for my sins and truly
repent. | earnestly beseech your great mercy. Beifukto me and save me, a poor and sinful
being. O Lord, forgive me all my sins; give me gfmver of your Holy Spirit, so that | may have a
new conduct. Amer?

Or

8See LW 44, 298.

Kkafunzile 2001, 88. Kafunzile states that the Hagditional culture did not allow a single
woman to be impregnated and bear a child whilenskeestill in her parent’s home. If the young woman
was impregnated out of wedlock, this woman has eierd an illegitimate child in the family. The ungve
mother has shamed herself, the family, the clant@@ncestral spirits. She was supposed to kekidlr
forsaken by her family, because bearing a childentill in her father's house was a taboo, See. 1.

10SeeMwimbieni Bwana2000, 268. Translation from Swabhili is mine.



Almighty God, Heavenly Father, | confess that | énainned against you and my neighbors, in
thought and word and deed. Have mercy on me, kestlynbeseech you. For the sake of Jesus
Christ forgive me all my sins. Cleanse me by yooht5pirit. Renew my conscience and enable
me to forgive my neighbors, so that | may serve iponew life, and to the glory of your holy
name. Amert!

In this confession, every participant enumerates gins committed in thought
and word and deed. This means there is no sin whileft without being confessed. The
comprehensive nature of the confession of sins lismé with Luther’s teachings, where
in his treatiséA Discussion of Confession (Confitendi Rpfi620 advises that the
confession be made in the most general terms, icmysins both known and unknowh.
After the confession, the pastor or the one leathegservice announces absolution
assuring Christians that their sins have beenvergand grace obtained through Christ.
While the congregation is still standing or kneglithe minister stands, faces the
congregation and offers the words of absolutiomdGAlmighty and merciful, having
mercy on us, gave His only Son to die on the cfaisas. For his sake God has forgiven
you all your sins. Amen®® Or

If this confession is true and if you desire withyaur heart the forgiveness of sin for the sake o
Jesus Christ; then, by the power of his Word anthbycommandment of our Lord Jesus Christ |
declare to you that: God by His grace has forgi@mall your sins; in the name of the Father and
of the Son and of the Holy Spirit. Améh.

These words of absolution affirm the entire forgiess of all the sins to everyone
who takes part in the worship service. There isinor portion of it which is left without
forgiven. The Lutheran understanding of the forgess of sins centers around the person
of the sinner, rather than the person’s sins.theésperson who is forgiven his sins. When
the person is forgiven one sin, then all his shesfargiven; for there is “no
condemnation for those who are in Christ Jesusi{Rdl). Where the smallest sin is
kept, all sins are retained, and none are forgivéns, the significance of the confession
depends not on the confession itself, ratherthingugh this confession that we rely on
Christ and the word of his promisln Luther's view, the person who is ready to go to
confession, should not put his trust in his con@sbut, places his trust in the gracious
promise of God. Therefore we are to rejoice, natlnse we confess, but because He has
promised forgiveness to those who do confess. Ttreréhe act of confession is nothing
more than an opportunity when God is called toftiffdiment of His own promise?® Our

“Mwimbieni Bwana2000, 268-269. cf. Lutheran Book of Worship 19784, 98, 77, 56.
YLw 39, 37.

Mwimbieni Bwana&2000, 269. Translation from Swahili is mine.

“Mwimbieni Bwana2000, 269. cf. Lutheran Book of Worship 1978, 234.

WML |, 77.

WML 1, 81; LW 39, 28.



confession is nothing unless the promise of Goddstdirm; it is by his divine goodness
alone that He promises forgiveness. It cannot eiead by any righteousness unless He
has given the promise. For that reason, trusti;mgtomise is the first and most important
requirement for whoever is ready to make confestion

Melanchthon irthe Augsburg Confessiatates:

Those who sin after Baptism receive forgivenessimfvhenever they come to repentance, and
absolution should not be denied them by the Churcbperly speaking, true repentance is nothing
else than to have contrition and sorrow, or teraraccount of sin, and yet at the same time to
believe the Gospel and absolution (namely, thahambeen forgiven and grace has been obtained
through Christ), and this faith will comfort thedreand again set it at rest.... Rejected ... are
those who teach that forgiveness of sin is notinbththrough faith but through the satisfactions
made by man®

When we confess our sins and the minister annouwatzssution, we believe that
all who have participated in the worship serviceehgeceived the forgiveness of their
sins through their faith in Christ. No one can dtamits around faith and decide who
believes and who does not except Christ himself.r@gponsibility is to ‘take hold of
Christ like a wedding ring,” a common saying of het, and trust God’s promise of the
forgiveness of our sins. Even the words of absmhugvhich the minister utters to the
congregation affirm that it is only through God'srmy, for the sake of His Son Jesus
Christ, that we receive the forgiveness of sinsgiveness of sins is freely given despite
our sins and unworthiness, through faith in Chfsiith is nothing other than the
certainty of the heart that trust in the promise&od. As Melanchthon states, we cannot
receive absolution of sin and be righteousnessré&od on account of our own value,
deeds, or accomplishments. We receive absolutiemaind become righteous before
God by grace, through faith, for Christ’s sake, wie believe that Christ suffered for
us, and that for his sake, our sin is absolvedraymeousness and everlasting life are
offered to us®

The Lutheran Church in Tanzania in general, andCiatral Diocese in particular
actually practice Church discipline which is congrto the Lutheran theology and
liturgy. It seems as if some Christians are assafele forgiveness of their sins while
others are denied access to it; for instance tivase bear children out of wedlock, those
who are divorced, and those whose marriages wersatemnized in the Church or have
not received a Church blessing, and drunkards whader Church discipline. Despite
this, most of them continue to attend Sunday worségularly. These Christians
participate in the worship service and confess tias like other Christians and are
assured by the presiding minister of the forgiveragheir sins like any other Christian.

YLw 39, 29-30; WML 1, 83.
®The Augsburg Confessiotil, 1-5, 10.

*The Augsburg Confessid, 1-2.



Yet even after being assured of the forgivenedheaf sins, Christians who are under
Church discipline are denied the right to partakéhe Lord’s Supper or of being blessed
in cases where their children are being baptizéd. Hvangelical Lutheran Church in
Tanzania Northern Diocese Constitution openly sttiat it blesses Christian mothers,
whose marriages are recognized by the Diocesdeoday of the baptism of their
newborn childre® The Constitution does not give details about vkirad of marriage is
recognized by the Diocese. The Northwestern Diobesesver recognizes only officially
a marriage which has been solemnized in the Ch&nmhthat reason, Christians whose
marriages are made official through customary rgesernment laws or elopements are
under Church disciplin&: Likewise, the Mbulu Diocese Constitution stateat th
Christians who marry without a Church blessingt thaif their marriage was solemnized
outside the Church, they will be under Church giioe >

In the baptismal liturgy there is a special secfarthe Church to offer a blessing
to the parents, thanking God for safety duringdiirth. In the past this blessing was
only offered to the mothers of the newly baptizadlibs, but since the newest edition of
the hymn book which was published in 2000, this$ileg is now given to both parents.

Young children, who are baptized, gather at the lb@fiore the altar, sponsors,
and parents. Those whose marriages have not besmrsped in the Church or received
a Church blessing are asked to return to theire@se places. Only the parents whose
marriages have been solemnized in the Church @& reeived a Church blessing remain
in front with their newly baptized babies to re@ethe Church’s blessing. The Church
blesses them, thanking God for a safe deliveryings&od to protect the parents and
their children in order that they may strengtheimeldody and spirit and to fill the parents
with the Holy Spirit that they may care for thelmildren in love, so that they may
recognize God, obey Him, and that they may grokniowledge to do God'’s wift>

The Church by denying a blessing to the parents baptized their newborn
babies just because their marriage have not soksdmn the Church or received Church
blessing, and by denying the Sacrament to othestmns who are under Church
discipline, while all participated in the worshigrgice as well confessing their sins as
other Christians, and being assured by the presiginister the forgiveness of their sins,
contradicts herself and the entire Gospel on gialbgplution.

These practices are not even in line with the roissiies’ practice from which it
was inherited. In the time of the missionaries,i§tfans under Church discipline who
attended worship service, had to sit in the bagkewot allowed to participate in the

“’Constitution of Northern Diocese 1986, III, 2(hxge 63.
1l ugayana 2006, 62-63.
*’Constitution of Mbulu Diocese n.d. , Law XVI, B, gage 57.

Z5eeMwimbieni Bwan£000, 302-303. Translation from Swahili is mine.



liturgy and were denied the Sacrament. The missiendidn’t want to contradict
themselves or ignore the entire forgiveness of, suméch is why they prohibited anyone
under Church discipline from participating in titergy. | am not suggesting a return to
the missionaries’ practice, and adopting the gqaeable practice of prohibiting them
from participating in the liturgy. They should conte participating in the liturgy as it is
now, but not denied the Church’s blessings bectheemarriage has not been
solemnized in the Church or received a Church bigsEor, it is God himself who has
accepted us, and is absolutely ready to forgiverdfore it is really God who through the
consideration of his promise calls forth the cosi@s of our sins and enables us to
receive the forgiveness of our sfifsThe significance of the confession rests onlyten t
grace of God and the word of His promise. Evengmad works are wicked and
undeserving if God were to judge them strictly arate not willing to accept them with
forgiving mercy*

It is good for Christians to have their marriagkesmized in the Church or for the
Church to offer a blessing nevertheless, asking<3adssing in the Lutheran context
does not mean that marriage is sacred. Mattersaofiage and ethical issues in general
are under the worldly realm in the Lutheran doetmh two kingdoms. But the Gospel
rules the spiritual realm where the core messagieeoGospel is salvation in Jesus Christ,
the Son of God, by grace alone through faith alone.

Those denied access to the Church’s special rijmalsservices are required to
undergo additional acts in order for their sinbédforgiven. It then becomes a work on
account of which one is forgiven. The absolutioreduced to a stamp of approval placed
upon the confession. This is in opposition to tiheran understanding which focuses
on the person who is forgiven. If a person is feegi one sin, then all his sins are
forgiven. In the Scriptures we read, there is “Dodemnation for those who are in Christ
Jesus” (Rom 8:1); and “If we confess our sins,shiaithful and just, and will forgive our
sins and cleanse us from all unrighteousness” 9n To deny Christians Holy
Communion as well as baptism for their childreniluhey complete certain acts is in
conflict with God’s mercy. God offers these meahgrace, namely, baptism and the
Lord’s Supper, freely for the sake of His Son JeShisst, and ask us to receive them
only through faith in him.

The Means of Grace are God’s gracious gift to thar€h through which divine
love reaches people and establishes fellowsHije grace of God embraces all people,
of all epochs and circumstances. Child Baptism esgas most clearly the very nature of
the Gospel. The basic meaning of grace is that¢sates to people. God takes the
initiative to redeem, and salvation is a free gifall and for all. The Sacrament of
Baptism is the open arms of the heavenly Fathesehmlimited love embraces the child

24w 39, 30; WML I, 83.
25w 39, 35; WML I, 89.

Z&\ahlstrom 1960, 52.



and brings him into fellowship with God and all &ints?’ For this reason, the Church
should accept the child and baptize her withoutipgiany restrictions on the parents or
demanding of them or the guardians that they liaste a true faith before the Church can
accept and baptize the child. As, Luther arguegherethe faith of the sponsors, nor that
of the Church, avails more than simply to takedhiéd to Baptism, with whom God at
this moment deals directfy.

In most parishes of the Central Diocese, Holy Comiotuis celebrated once per
month. Those who intend to commune should usuadiyregister with the evangelist
who is assisted by Church elders in their congregat Registration is intended to help
the congregation to know how many people will gegtaf Holy Communion, but in
most cases registering some days before the cetabad the Holy Communion, gives
an opportunity to those in authority to exercisai€h discipline. Those who seem to be
“unworthy” are told not to attempt to participafeChristian who didn’t register is not
permitted to partake. This practice of registepnigr to receiving Holy Communion is
held to so strictly that during the worship seniica Christian who is believed unworthy
to partake, or one who is under Church disciplitbenapts to come to the Lord’s Table
they may be removed by the Church elders or th#ybeibypassed by the pastor who is
administering the Sacrament. This practice istsirio the rural parishes than in the
urban parishe$. One reason is that in rural parishes each Chrigti&nown by the
Church elder on his street, while in urban parishasy people live in different areas of
the town and it is not easy to know where eachesady Christian lives. Exercising
Church discipline in urban areas is not imposedtstras in the rural areas. Another
reason is that urban parishes have many Chrisiiams parish may have as many as
three services on a Sunday morning, each one haighg hundred to one thousand
people who want to commune. In these parishes ewerig forced to receive
Communion quickly in order to finish the servicelgaAs a result, parishes in urban
centers rarely deny Holy Communion to ChristianderrChurch discipline by pulling
them away from the altar or by bypassing them wihiés are kneeling at the altar ready
to partake of Holy Communion. In contrast, theme @earishes in rural areas where after
the first part of the service is complete and betbe second part of the service of Holy
Communion begins, those judged unworthy or unrigideare dismissed. Only those
regarded as holy and righteous are allowed to axtéthe Lord’s Suppef. The Church
is made up of people who asnul justus et peccatoa,communio peccatorunvhere
each and every Christian is made holy only thrainghdivine sanctification given us by
the grace of Christ. Luther emphasizes that, thH#lfiient of the Ten Commandments
does not make us holy. We are all sinners; impeded dependant on the forgiving
grace of God making us truly and actuallygoemmunio sanctorunthat is, the

Z\Wahlstrom 1960, 56.
ZBWML |, 55.
29See also Mchami 2005, 273. He has similar remarks.

%05ee also Kafunzile 2001, 96. He has similar obsiems



communion of saints. The Church should not denystans Holy Communion. Instead,
let them be guided by their own conscience abowthdr to partake of Holy
Communion or not. God accepts us through His guscioercy on account of our faith in
His Son Jesus Christ. The manner in which, the &€hrestricts Holy Communion,
judging other Christians unworthy to partake utiitdy demonstrate a holy life and right
preparation, has led many to view the Lord’s Tad& judgment table rather than a table
of grace. As a consequence, some of the Christiacli;ne to commune because they
cannot believe that God will receive them becadgbeir sins. Therefore the question
should be about accepting or not the invitatioreteive the gift offered freely and not
about judging who is and is not worthy to partdker, on this Means of Grace we all
expect to receive the mercy of Christ and to bengfthened and comforted in our hearts.

4. Conclusion

The way Church discipline is practiced in the Calnfiocese and in the
Evangelical Lutheran Church in Tanzania in genleaal roots in the African traditional
religion as well as in the Lutheran missionariggigtice of Church discipline. Both
traditional African discipline and the missionati€hurch discipline show that salvation
is based on works and moral achievements, whicHicowith Luther’s teaching on
justification. The traditionalnilambapeople have accepted the way of Church discipline
in the Central Diocese in agreement with their tv@ntage. So the problem of Church
discipline is conditioned by this heritage, andiéal with it in the right way is a
challenge.

This practice of Church discipline has been comttady or even eliminating the
doctrine of justification by faith. This has beenantinuous problem for the Church. The
way Church discipline is often practiced directsgleto the thinking that moral laws
justify or merit salvation. As a result, insteadrfsting in the mercy of God for their
salvation, people put their trust in their own work order to be savedhis makes
people unable to see the difference between Clmisgiand the traditional religion of
Africans, in which a person is accepted both ingresent life and hereafter by fulfilling
moral laws and cultural values. Therefore the Chuirt demanding that Christians
accomplish certain good deeds before being offertad forgiveness of their sins and
being allowed full participation in the accesstiaontradicts herself and the entire
Gospel. In giving absolution while at the same tjogging other Christians as unworthy
to receive Church blessings and to partake of i@@gnmunion, the Church shows
herself as unfaithful to God’s promise and in cnflvith God’s free forgiveness of sins.
We have to learn from our Savior Jesus Christ Himsbose whole practice was
characterized by considerable grace, mercy andrstasheling for human failings.

5. Questions for discussion

If the Church is described by the presence andheoaibsence of the sinner
corpus permixtunand the redeeming word addressed to him, thdtesprimary word
which must always be absolution and forgiveness, Gburch discipline be used in the
Church today in relation to our Lutheran heritage?



Christianity, as introduced by Lutheran missiormaad as perpetuated by the
way the Central Diocese practices Church discipbuggests that a person can earn
merits or contribute toward attaining his own stitwa Hence, both traditional African
discipline and the missionaries’ Church discipim®w that salvation is based on works
and moral achievements, which conflict with Lutiseéeaching on justification.
According to Luther, justification and salvationpged only on God’s mercy, which is
received only in an act of faith. If the problemGfiurch discipline is conditioned by this
heritage, how we can deal it in the right way?
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