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United with Christ in Baptism
Kristin Graff-Kallevag
Introduction

Since the mid-seventies, the so called “new Finaddtool”, founded by Prof. Tuomo
Mannermaa at the University of Helsinki, has cdmtted with a pioneering interpretation of
Luther’s teaching on justification. Because thetdpe of justification is at the heart of
Lutheran theology, this new interpretation affeadso other central loci of Lutheran theology.
This essay will exhibit how this interpretationedts theology of baptism by enquiring into
the following research questiodow does the new Finnish interpretation of Luth#eionew
possibilities for articulating theology on how fargness of sins and union with God are
related in baptism?

In this essay | will argue that this new interptieta of Luther reveals a distinction in
the notion of forgiveness as a condition for unioth God. | will argue that this distinction is
significant for the question of how to communichgptism in contemporary conteéxXthe
essay will begin with an analysis dhion with Christ which is an introduction to the new
Finnish interpretation of LuthérThis analysis will enquire into how forgivenesssafs and
union with God are related according to this neterpretation, and what this implies for
theology of baptism. In the end of the essay, agsal for a new liturgy of baptism in the
Church of Norway will be discussed with the perspecof the results of the analysis.

Union with Christ and for giveness of sins
Indwelling of Christ means real participation indo

A central figure in the “new Finnish School” or thdannermaa School” is Risto
Saarinen. He argues that in traditional Lutheraolibgy the idea of Christ present in faith has
been understood on the condition of epistemologyeoted to neo-Kantian philosophy.
Hence, the presence of Christ in the believer lkas ldenoted as the effects of the will of God
on the soul. This means that the believer’s unidgh @hrist not has been understood as
ontological, but as a union of will. dnion with Christit is argued that Luther describes
Christ asontologicallypresent in faith, and that this means real padiayn in God.

! Gregersen defines the task of dogmatics as “aimajyand re-articulating contemporary expressions of
Christian faith, while evaluating the potentialsGifristian semantic for future Christian commurimat
practices” Gregersen, "Dogmatik som samtidstedlaogi, 71 (2008): 290. The philosopher Nicholas Resc
describes the impact of distinctions in a way mdy eelevant for philosophical reasoning, but disio
theological reasoning. See Resclihilosophical reasoning : a study in the methodglogphilosophizing
(Malden, Mass.: Blackwell Publ., 2001), 116-132.

2 Braaten and Jensodnion with Christ: the new Finnish interpretatiofi louther (Grand Rapids,
Mich.: Eerdmans, 1998). The book contains seveaysssritten by central theologians representing siehool.

% Ibid., 5ff.. Saarinen refers to the philosopherrdan Lotze and the theologians Albrecht Ritschl,
Wilhelm Herrmann, Karl Holl, and even Karl Barthdalgrnst Wolf.



Mannermaa claims that this idea is at the coreutfiér’s theology and that it is close to the
Orthodox doctrine ofheosisor divinization®

How does Luther understand Christ as ontologigaisent in faith?Explaining this,
Mannermaa underlines that even though Luther usésspphical terms, his ontology is
foremost theological. Luther understands God'sressas inseparable from his attributes
effecting salvation. When the believer receives '&¥dord, God'’s love and so on, she
therefore receives God as gift. Further, God’sniiyiconsists in that he gives. What God
gives, ultimately, is himsefGod is in relation to himself the movement of therd/ and is
this movement himself: “In Christ the inner-tririten Word, which is the being of God,
becomes incarnate. The presence of Christ’'s waldfaword about Christ in faith are the
presence of God himself'God’s being is relational; God is the giving ofrisielf in Christ
the Word. It is on the premises of this theologmatology Luther understands Christ as
ontologically present in faith and that this preasemeans real participation in God.

Justification by faith alone

Christ as true God is God’s love and grace and‘giving himself to the believer”.
Mannermaa refers to Luther's concept of Chrishas‘greatest sinnef’As a collective
person, Christ took upon himself all the sin of fienan being. Christ therefore became the
“only sinner” because all sins are immersed in Wvith the resurrection all sin, death, and
curse are conquered in the person of Christ. Raation in Christ, which is participation in
the righteous person of Christ, therefore meantcigaation in the victory over sin and
death’ This includes that the sins of the believer igjicen. We here see that the forgiveness
of sins is understood as logically following thdiéeer’s union with Christ, and not visa
versa. Correspondently Mannermaa emphasizes thia¢L.does not separate the person of
Christ from his work. The Christian is justified fgith alone, because “in fait itself Christ is
present, and so the whole of salvatibhMoreover, since God is the giving of himself te th
believer and is identified with his attributes dagssalvation, the believer is, in Christ, united
with the institution of blessing, righteousness &fed™! We here see that the doctrine of
justification by faith alone is seen with the pexsive of the doctrine of divinization.

In Christ present in faith, both the favor of Gdlge(forgiveness) and the gift of God
(God giving himself with his attributes) are presienthe believel? Hence, justification is

* Ibid., 25.

® This paragraph refers to Ibid., 10ff., 49f.
® Ibid., 10.

" Ibid., 12.

8 |bid., 29ff.

° |bid., 32.

9 Ibid., 14.

™ |bid., 32.

2 bid., 28.



understood as both grace and YifGrace is God'’s friendly and favorable attitudeingea
sinner “by which he is disposed to pour Christ #redHoly Spirit with his gifts into us”. Gift
is the internal good in the believer through pgrtiting in the love of God, that opposes sin,
removes sin and increasingly transforms the sitmehristlikeness. Because both grace and
gift follow indwelling of Christ, these are two asys of justification that can not be put in
strict logic succession in relation to each offfer.

Mannermaa and his colleagues argue that traditicmhleran theology has
emphasized the forensic aspect of justificatioa degree foreign to, and contradictory to,
Luther’'s own theology. This they exemplify by comipg the notion of justification in the
Formula of Concord (FC) to Luther's own theoldgyn the FC justification by faith alone is
understood in purely forensic terms. Justificai®odenoted as the forgiveness of sins imputed
to the believer, because of the perfect obediendareerit of Christ. The indwelling of Christ
in the believer is seen as logically following thigputed and declared righteousness. Simo
Peura concludes that “According to the FC, the mltilng of God is not that righteousness by
which we are declared righteous. The indwellingsofl follows that antecedent justification
by faith. This means that God is not really presert Christian when declaring him or her
righteous through faith for Christ's sak€’Mannermaa claims that practically all Lutheran
theology after the FC has followed this view ortijfication, and Peura argues that this view
has been strengthened under the impact of neo-dgaptiilosophy and theolody.

Baptized to union with Christ

According to Luther, the sacrament of baptism dastand conveys all God is and all
God is able to do. Hence; the main purpose of bapis to save® Describing baptism in the
Large Catechism, Luther mentions both forgivendssns and union with Christ as central
aspects of salvation. | will now discuss how thee® aspects are related within the frame of
the new Finnish interpretation of Luther.

Union with Christ logically precedes forgivenessifs

13 Simo Peura has contributed with an extensive resean this, which is highly relevant for
ecumenical discussions. Ibid., 42ff.

4 This interpretation questions a traditional destiwh of the Lutheran notion of justification as
forensic in opposition to the Orthodox teachingdarinization and the Catholic emphasis on the eiffecaspect
of justification.

!5 Braaten and Jensodnion with Christ : the new Finnish interpretatiofi Luther(Grand Rapids,
Mich.: Eerdmans, 1998), 27f.

'®1pid., 45.

" This, they argue, is at least the case when itesaim German Luther scholarship. According to neo-
Kantian philosophy, as in the philosophy of Hermatre, we can not say anything about the beingtbfray,
but only about this thing’s effect upon us. Ibiff,

'8 Tappert,The Book of Concord : The Confessions of the Evimafieutheran ChurchPhiladelphia:
Muhlenberg Press, 1959), 439.



Pivotal in the new Finnish interpretation of Luthisrthe assertion that forgiveness of
sins and divinization logically follow union withd@ in Christ. Does this mean that the
forgiveness of sins is not considered as a comdito union with God?

On one hand the answer must be yes. Mannermaaysti@iticizes a forensic view
on justification, where forgiveness of sins is uistiod as logically preceding union with
Christ. Mannermaa’s point of departure is Luthargument that if the person of Christ and
the person of the believer are separated from ethar in the locus of justification, then
salvation is seen within the framework of the ordiethe law*® In the forensic approach to
justification, the believer is declared righteowustioe basis of the perfect obedience and merit
of Christ. The indwelling of Christ follows this daration. Mannermaa argues that in this
respect practically all Lutheran theology has fokal the forensic view on justification in the
FC. It is then quit serious when Mannermaa propd€ase must ask here whether what
Luther considers damning for the believer to thiskxactly what the Formula of Concord
calls sound doctrine; in the locus of justificatibie divine person of Christ is separated from
the person of the believer, because justificatsoonly a forensic imputation and does not
presuppose the divine presence of Christ in f&fth”.

Yet, Mannermaa and his colleagues are aware ththeLuvegards forgiveness of sins
as necessary for salvation. Mannermaa statesdbatding to Luther, justification as
indwelling of Christ and justification as forensirgiveness must not be dividétl will now
propose an answer to the question above: Withirfréime of the new Finnish interpretation
of Luther, the forgiveness of sins is understood asndition for the believer’s union with
God, but only in the sense that this forgivenesssgparable from the person of Christ and
the essence of God and that it logically follows tlivine indwelling in the believer.

In the FC the logic between forgiveness of sins@amdn with Christ is different from
how it is inUnion with Christ.In the FC forgiveness of sins is seen as logiqaigceding
union with Christ. The forgiveness is understood asndition for union with God in the
sense of giving access to this union.

Both in the FC and ikunion with Christthe forgiveness is seen as a necessary
condition for union with God, and in both places thrgiveness is seen as an expression of
God’s love and grace. In both places the doctrirjastification by faith alone is emphasized.
Hence, both views are connected to pivotal Luthétaas. It can, however, be argued that the
logic in Union with Christcoheres better to some central Lutheran ideas.CHmislisplay the
significance of the distinction between the twdatiént logics in the notion of forgiveness as
condition for union with God?

9 Braaten and Jensodnion with Christ: the new Finnish interpretatiofi lauther (Grand Rapids,
Mich.: Eerdmans, 1998), 38f.

20 |bid.

L peura even emphasizes that without the indwetifr@hrist in the believer, and with that the
forgiveness of sins, God’s wrath is directed totibenan being. This view is not unproblematic coregao the
main content of the new Finnish interpretation ofrier. This question is, however, not possibleaoie within
the limits of this essay.

22 Notice the aim of this discussion. It is not teide which of the view that is most coherent with t
Scripture, tradition and other semantics than thesian semantic, but simply to display the sigince of the



In line with traditional Lutheran theology, Peumairgs out that Luther is convinced
that the human being is not intended to find irsbwhat is needed to love purely; God is
the giver of the love God demarfddVhen the FC argues that forgiveness of sins has to
precede divine indwelling, it presupposes that indghteousness has to precede divine
indwelling. This idea is not easily collated witietidea of God as the giver of all good. This
problem of coherence is offered a solution withriee Finnish interpretation of Luther:
Through union with Christ the believer receiveshbmioral righteousness and ability to do
good deeds. God is the giver of unconditional geawet of the love God demands. This
coheres to Luther’s definition of what a god is: §ad is that to which we look for all good
and in which we find refuge in all our trouble. fiave a god is nothing else than to trust and
believe him with our whole heart*.

According to this view on God as the giver of albd, God equips with the
possibility of loving, forgives sin, destroys sindaconquers the negative effects of sin. This
coheres well with the traditional Lutheran view®od’s unconditional love. Moreover, this
indicates a view of God not tolerating sin in tlease that he totally conquers it. The thought
of God as immune to sin or transcended above sinpgsssible within this frame of
thought?® The forensic notion of justification indicates ti@od must be protected against sin,
since God’s declaration of the righteousness ob#lever must precede the believer’'s union
with God. It is, however, difficult to understandhyvGod needs the believer’s purity in order
to let the believer into God’s communion, if Godhe purifier. | propose that this view
implies that the love in the communion of God i$ meconditional, but conditioned by the
forensic forgiveness.

It can also be argued that the notion of forgiveraesfollowing the believer's union
with Christ, rather than preceding this union, adekebetter to the idea of Christ as the
righteousness of the believer. According to therisic view on justification, the declaration
of forgiveness, on the basis of Christ's merit, sgthe believer righteous. Hence; Christ is
only indirectly the righteousness of the belieVeis the effects on the soul of what Christ has
done, that is present in the believer, and nots€himself. The new Finnish school
understands Christ as the righteousness of thevee)ibecause the righteous Christ is
ontologically present in the believ&rMannermaa refers to Luther's saying: “Therefor th
Christ who is grasped by faith and who lives intieart is the Christian righteousness....Here
is no work of the law, no love; but there is arirefy different kind of righteousnes$®.

distinction. We have already seen how Mannermaaesrthat his interpretation of Luther coheres béfien
the FC to the idea of Christ as a union of persahvaork, so this will not be repeated here.

23 Braaten and Jensodnion with Christ : the new Finnish interpretatiofi Luther(Grand Rapids,
Mich.: Eerdmans, 1998), 78f.

** bid., 80.
% peura actually argues that God in Jesus becangreheest sinner of all.

26 Mark the theological understanding of Christ amtmgical present in faith, in contrast to the
“physical” understanding of ontology that neo-Kantiritics of ontology presupposes.

%" Braaten and Jensodnion with Christ : the new Finnish interpretatiof Luther(Grand Rapids,
Mich.: Eerdmans, 1998).



Mannermaa expands on this view on righteousnesefbyring to Luther’s saying
that the human being was never meant to make heigigieous through works, but rather
created in order to be redeemed: “And just as €Hitsnot earn his divinity beforehand
through works or achieve it by becoming man, bthieahad this divinity from birth without
any works and before he became man, so also wertfwathrough works of love earned
being God’s children, by which our sins are forgivand death and hell cannot harm us, but
rather have received this out of grace througtn faithe gospel, without works and before
love”.® With this we see how the view on union with Chastlogically preceding
forgiveness of sins is related to a view on uniatih hrist as the birth of the Christian,
where this birth constitutes the righteousness®foeliever. The believer is born to be God’s
children, by which the believer receives forgivenetsins. It is now time to turn to the
guestion of what possibilities the new Finnishiiptetation of Luther offers for theology of
baptism.

Baptism as outwardly means to union with Christ

Simo Peura exhibits how Luther’s notion of juséfiion is closely connected to his
understanding of baptisf.Peura refers to how Luther distinguishes betweérason as
“inwardly” true and “outwardly” provided® Salvation is inwardly true when a Christian
participates in God through faith and receives Gajift and grace. Peura underlines that it is
God, the Holy Spirit, who gives himself with hidtgito us. The Holy Spirit reveals Christ's
work to the believer, helps them to receive it,ensthnd it, to preserve it and to us# it.
Luther has a realistic view on baptism, descriliirag “a real means of salvatioff'This,

Peura argues, is based on Luther’s idea that Gab $ay giving himself and his gifts, in
Christ and by the Spirit, to the believer: “Wherstidea is applied to baptism, it means that
God through his word includes in the baptismal wtte treasure, that is, his honor and

With the doctrine of justification by faith alonkeuther challenged the Christians of his time taufoon
Christ and the need of one’s neighbor, insteadeofdincorporated in one’s self in the effort ofkimy oneself
righteous by work. Luther sees this incorporatisraa expression of the original sin, which is totnast God.
Lutheran theology and practice after Luther hasdatfong emphasize on the forgiveness of sinsad@aical
one can ask whether the focus on one’s self irtfeet of making oneself righteous, has been reglduy a
focus on the forgiveness as what makes us rightéustead of being replaced by a focus on Chridttae need
of one’s neighbor. Also a stress on the forgiverassaccess to God is namely a self-centered focus.
Correspondently one can as whether a pure for@iesicon justification has lead to a too strong ®om one’s
own self in Christian practices like preaching @naying. The new Finnish interpretation of Lutheed not
guestion that forgiveness is necessary for salwabiat questions a too strong focus on the forgigsrof sins.

28 |bid., 13f., 40, 84, 87..

29 5e the article article “Baptism, JustificationdaheJoint Declaratiori in Gregersen, et alThe Gift
of grace : the future of Lutheran theolo@yinneapolis, Minn.: Fortress Press, 2005), 11&fifd Braaten and
JensonUnion with Christ : the new Finnish interpretation Luther(Grand Rapids, Mich.: Eerdmans, 1998),
53ff.

% Gregersen, et alThe Gift of grace : the future of Lutheran theol@iinneapolis, Minn.: Fortress
Press, 2005), 118.

%1 Braaten and Jensodnion with Christ : the new Finnish interpretatiofi Luther(Grand Rapids,
Mich.: Eerdmans, 1998), 90f.

%2 Gregersen, et alThe Gift of grace : the future of Lutheran theol@iinneapolis, Minn.: Fortress
Press, 2005), 119.



name, what he is, and what he dSéSBelieving this, the believer participates in treasure
that the water contains, which is God and God&sgiiThe core of the matter is that the
meaningof baptism, the death of sin and the resurrectfdhenew person, becomes
effective in the baptized person because God uhitaself with the sinner both through the
sacramental act and through faitf”.

Union with God and forgiveness of sins in Baptism

| will now conclude this essay so far, by discugsmplications of the new Finnish
interpretation of Luther for the question of howrétate the forgiveness of sins and union
with God in baptism. A direct implication is thesasgtion that the main content of the
salvation, mediated in baptism, is the believen®n with God in Christ. Another direct
implication is the assertion that divinization dodyiveness of sins are inseparable from each
other in the believer’s union with God in ChristeWave seen that a view on forgiveness as
logically following union with God, rather than mexling it, can be argued to cohere better to
the idea of God as the giver of all good, God’'®lag unconditional and of Christ as the
righteousness of the believer. This offers new ipd&ggs for communicating how the
forgiveness of sins in baptism is related to th@getal Lutheran ideas.

On the premises of the analysis in this essayll hew articulate a view on the
relation between baptism for forgiveness of sirts laaptism as entry into a new communion
with God: The main content of salvation, mediatethaptism, is the believer’s union with
Christ. Through this union the believer particigaite the righteous person of Christ. This
righteousness does not depend on work, and itnstitotional for the identity of the baptized
who believes. Through union with Christ the belreakso participates in God, because God is
the giving of himself in Christ. God is the givdradl good. This means that the believer is
united with the source of unconditional grace. ™ig means that the believer is transformed
into christlikeness through participation in Goliige. The baptized doesn’t have to be
cleaned before permitted access to God. God enbtheentire person, also with her bad
sides, and includes her in a community that isatitution of blessing and love. Moreover; to
be the receptors of God’s grace and love is hovhtiman beings were created to be. The
human being was not created in order to be redeemedder to be united with God. But the
human being was created in order to be redeemedibethis is what it is to be in
communion with God. Being an external means toagalm, baptism is the place for the
constitution of the human being according to thiggpse. This means that baptism as new
birth must be seen as completing the first birtirttter, this accomplishment itself must be
seen as pivotal in what constitutes the right comomubetween the believer and God, as this
was meant to be. Hence; the forgiveness of sin®ohnbe understood as a condition for
being included in the righteous communion with Gobaptism, when the forgiveness is seen
as something that belongs to this communion putgoahe being of God and the purpose of
the human being.

% |bid.

% Braaten and Jensodnion with Christ : the new Finnish interpretatiof Luther(Grand Rapids,
Mich.: Eerdmans, 1998), 54.



Reflections on a new liturgy of Baptism

In September 2008 a proposal for a new liturgyagtlsm was sent out for comments
by the Church Council of The Church of Norw&yn the following this proposal will be
discussed with the perspective of the analysisdisulission above. The vision of the
proposal is to develop a liturgy that “attendsteation, salvation, and christlikeneasd that
corresponds to human’s experiences of [ffeA crucial question will be whether this
proposal succeeds in both relating baptism to éspees of life and to express baptism as
means to salvation.

Union with Christ

In the proposal for the new liturgy, the idea ofaumwith Christ is not prominenit.
The Trinitarian formula “baptized in the name of tRather, Son and Holy Spirit” is present
several places, but this formula does not expfieipress the idea of union with Christ. It is
actually possible to perform the liturgy with orlyo clear references to the idea of union
with Christ (if one chooses between alternatives dertain wayj®

How does the new liturgy describe the content gtisen? The introduction words are
illustrating>® Here only the first alternative expresses baptismmnion with Christ. The
remaining three alternatives expresses that indmapgbod opens his great communion for us
and promises to be with us all days, we are le&aal death to life and given God’s good
gifts, and we are given salvation and are includdatie church. This exemplifies how the
proposal is marked by an effort to communicatecttraprehensiveness of salvation and the
communal aspect of belief and baptism. This comrhasect corresponds to the need for
identifyLr(}g communions, a need characterizing thenan being in contemporary cultural
context.

% Den Norske kirke and Kirker&dd@Aapsliturgi og haringsdokument : saksutredningskag til
dapsliturgi for Den norske kirke - 20@Bergen: Eide forl., 2008).

* Ibid., 6.

37 «Union with Christ” is here understood in line witraditional Lutheran theology, and not as
“ontologically union with Christ”.

% Especially noteworthy is the possibility to notlime this idea in the introduction words, that
explains what baptism is, and in the words thatsaié over the water of baptism. It is also notetpthat this
idea is neither reflected in the prayer beforeatieof baptism, nor in the recommended reading fiterBible.
Only one place is the explicit idea of union withrt not optional. In the beginning of the acbaptism it is
said: “We are humans under the condition of sindewath, but in baptism we are united with the riSénist”.
This formulation has, however, been added aftefitsieproposal for a new liturgy was rejected. Ddorske
kirke and KirkeradetDapsliturgi og hgringsdokument : saksutredningskag til dapsliturgi for Den norske
kirke - 2008(Bergen: Eide forl., 2008), 9,16.This strengthtfresimpression that the idea of union with Christ
has not been important to the committee for the litewgy. The other place where this idea is nai@pl is in
the end of the liturgy where it is said that thetimed shall “belong to” Christ.

% |bid., 13ff.

0 See Krogseth, et aPJuralisme og identitet : kulturanalytiske perspe&t p& nordiske
nasjonalkirker i mgte med religigs og moralsk plisrae (Oslo: Gyldendal akademisk, 2001).



Mannermaa and his colleagues argue that accordibgther, union with Christ is the
main content of salvation. Union with Christ leadsll the other aspects of salvation. With
this they emphasizes the pivotal traditional Ludimeidea that only Christ is the salvation of
the believer. Given this perspective it is problémtnat the idea of union with Christ is not
prominent in the new liturgd: It is also problematic that the different aspedtsalvation are
not presented as outcomes of union with Christ.

Why is the idea of union with Christ, which is aqtal idea in traditional Lutheran
theology, almost avoided in the new liturgy? Thepmsal is marked by an effort to articulate
the content of baptism in a way that gives meamngpntemporary culture. The utterance
that we are born to new life in Christ or unitedhwChrist is not immediately understandable
to the majority of church members in a post Chaisttommunity. In a post Christian and
multi religious community the utterances “God”, Keation”, “gifts of God” are more familiar
and understandable. This might be a reason whigéizeof union with Christ is not more
explicitly emphasised in the proposal. In a postistian community it is, however, especially
important to articulate a precise and a specifiasiian theology of baptism. In a multi
religious community it is even more important thiore to express that we are baptized to
Christ, because this idea characterizes Christdinfb

Baptism for forgiveness of sins

The proposal for the new liturgy of baptism reffecluctance to talk about sin and
forgiveness of sins. Only in the credo the forge®sof sins is mentioned explicitly.
Additionally the forgiveness can be understoochgslied, also by persons not too familiar
with Christian semantics, in the saying that “We lhumans under the condition of sin and
death, but in baptism we are united with the rigénist”*? This is also the only place the
term “sin” is used. The proposal focuses on Godre @nd love, which in Lutheran belief
includes forgiveness of sins. This is, however,fally transparent to persons not too familiar
with Christian belief. In the prayer before the attbaptism, God’s love and care is related to
the experience of fragility of life. This exempéifi how the proposal relates baptism to
experiences of life.

Why this reluctance to talk about sin and forgive@nef sins? One reason can be that
traditional Lutheran theology and practices strgnghd sometimes one-sidedly, has focused
on the forensic aspect of justification. This hasfon the expense of emphasizing other
central aspects of salvation. By communicatingcthmprehensiveness of salvation, the new
liturgy can be seen as trying to compensate onlthiis connection it is interesting to mark
that the proposal avoids an explicit forensic viawjustification.

Another reason can be that the term “sin” oftemsisociated with failing moral norms
connected to a certain Christian society. Disagergmwith these norms can result in
disagreement in the church’s focus on sin and ¥erggss. This moral notion of sin also
causes problems with relating sin to the baptidetijs is a baby.

“1 That the idea of ontological union with Chrisnigssing is, on the other hand, not problematicsThi
idea is controversial within Lutheran theology, alws not express a main belief in Lutheran Chridives
today. An interesting question is, however, whethercommunitarian focus in the liturgy in some veay be
seen as a reaction on the missing theme of ditinizén Lutheran theology and practice.

2 As mentioned above, this was added after theginsposal for a new liturgy was rejected.



A third reason can be that a strong emphasizeefotiensic aspect of justification
might be difficult to collate with viewing God asife love?® This view on justification can
therefore be difficult to relate to the parentspesence of the completely lovable baby
carried to baptism. The old liturgy of baptism does explicitly express thanks for the child,
nor that the child is born in the picture of Godgé&ther with an emphasize on the forensic
aspect of justification, this can lead to a misusténding that in church the child before
baptism is viewed as evil and as not pleasing Gbd.new liturgy is marked by an effort to
communicate thanks for the child, and that thedcisilcreated in the picture of God and is
object for the God'’s love and concéfrit can, however, seem like this has been on the
expense of emphasizing the forgiveness of singitidm.

Above | argued that the new Finnish interpretatbhuther clarifies some
problematic aspects with a forensic view on forgess as condition for union with God. We
have now seen how these problematic aspects mightréason for reluctance to talk about
sin and forgiveness of sins in baptism. | have, éxav, argued that the view on forgiveness of
sins as logicallyollowing union with Christ, offers new possibilities fotiaulating how the
forgiveness of sins is more to be understood asfesimg God'’s love for the baptized than
manifesting God’s wrath over sin. This view alsted§ new possibilities for articulating how
God in baptism embraces the entire person, aldoheit bad sides, and includes the person in
a community that is an institution of blessing &nk. To focus on the child’s value in the
eyes of God and to focus on the forgiveness ofaiasere two sides of the same coin. This
view on the relation between forgiveness and umitth God might be easier to relate to the
parents experience of what it is to love a child ahout the value of their baby.

The new liturgy avoids the utterance “born agaictakl of God”, because the
problematic question about when a person beconilesafiGod* | have argued that the new
Finnish interpretation of Luther, offers a new pb#ity to understand baptism as completing
the first birth. This accomplishment itself is themderstood as pivotal in what constitutes
Christian identity. This offers an interesting pgbagy to articulate the break between the old
and new life in the perspective of continuity betwehe old and the new life.

| propose that a main problem with the proposéhad it fails to communicate sin as a
feature in life and forgiveness as a resourceifierlih Lutheran theology sin is seen as a
condition for human life. Sin is not only that theman being is not able to live a life totally
in love, but also that the human being is not édblieust God completely. The experience of
not being able to love and trust is not limitedtaristians. Likewise the feeling of shame and
guilt are common human experiené®Sin, guilt and shame are features that belongeo t
conditions of living, although this is not what weant to focus on looking at our newborn
baby.

43 See the discussion above.

“4 Den Norske kirke and Kirker&dd@apsliturgi og haringsdokument : saksutredningskag til
dapsliturgi for Den norske kirke - 20@Bergen: Eide forl., 2008), 5.

8 |bid., 6.

“¢ Taylor, Sources of the self : the making of the moderntiye¢Cambridge: Cambridge University
Press, 1989).



The solution for the church is not to avoid thertésin”, but to communicate how sin
is a condition for living. Doing so, the church aamtribute to contemporary culture with a
language for the experience of failing. Theologipash above and within culture. The aspect
of being above a culture challenges theology terafew interpretations of experiences of
life, and not to agree in all common interpretasiofihis does not mean to ignore experiences,
but to interpret them in a new way that can helppbe understand their lives more fully. In
our culture failing moral norms is often explairesia result of circumstances, and the one
that fails is often understood as a victim. To takeand guilt seriously can indeed be a
burden to a person. But to deal sin and guilt withie frame of being in communion with the
highest judge who is also an institution of graneé Bve is constructive. God takes a person,
and those offended by this person, seriously bingagin seriously. At the same time God is
pure love and grace, and raises the sinner throogm with Christ.

Divinizatiori*’
Conclusion

In this essay | have discussed how the new Finntghpretation of Luther offers new
possibilities for articulating theology of baptisn.the beginning of the essay, | argued that
within the frame of the new Finnish school, forgiess of sins is not to be understood as a
condition for union with God in the sense of giviagcess to this communion. Rather
forgiveness is to be understood as a conditiomfiasn with God in the sense that forgiveness
belongs to this communion, pursuant to the essehG®d and the purpose of the human
being. Then | tried to display how this distinctisrsignificant for the question of how to
articulate theology of baptism. More specific l@d that a view on forgiveness as following
union with God offers new possibilities for artiatihg how forgiveness of sins in baptism is
an expression of God'’s love for the human being.

With this perspective, | discussed the proposahfoew liturgy of baptism in the
Church of Norway. The proposal is marked by anretftocommunicate baptism in a way that
corresponds to experiences of life. This effortriportant not at least in a post Christian
community. | questioned, however, whether this geffdrt has been on the expense of
bringing out the pivotal Lutheran ideas of uniorthaChrist, Christ as the righteousness of the
believer, sin as a feature of life, the forgivenessins, and moral transformation of the
believer. | also argued that a forensic view owjifcgness as condition for union with God can
cause some problems for communicating forgivenésse as a central aspect of baptism,
and that these problems might be a reason forethetance to emphasize sin and forgiveness
of sins in the proposal. At the same time | argiired a view on forgiveness as following
union with God offers new possibilities for artiatihg forgiveness of sins as a crucial aspect
of baptism.
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